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DEVOTION OF THE FIRST FRIDAY. 


OUTLINES OF DISCOURSES ON THE DEVOTIONS TO 
THE SACRED HEART. 


BY THE REV. WILLIAM GRAHAM. 


IX.—TuHE SAcrED HEART AND THE WORLD. 
I.—Light. 


“If any man love the world, the charity of the Father is not in him.”— 
I. John ii. 5. 


1. Devotion to the Sacred Heart, as we have already seen, casts 
light on our relations to God and our neighbor; and furnishes mo- 
tives for the love and duty we owe them. It is furthermore helpful, 
as we have next to consider, to ourselves personally, in the great 
lifelong war we wage against the triple enemy of our souls, the 
world, the flesh and the devil. 

Our souls’ first and leading foe in this unholy alliance is the 
world ; inasmuch as it leads the way, and prepares an easy victory 


517 














518 THE HOMILETIC MONTHLY. 


for the other two. A soul tainted deeply with the spirit of worldli- 
ness, makes a poor show of fight, against. the devil and the flesh. 
We daily see, that amongst the cultured, worldliness is often the 
forerunner of skepticism, and unbelief; while among the rude and 
unlettered, it leads direct to the gambling ring, the wineshop, or the 
brothel. 

The life work, therefore, of a good Christian, and more particu- 
larly, of a devout client of the Sacred Heart, is “to overcome the 
world ;” fight to the finish against the only too prevalent view of 
life, called “the spirit of the world;” the sin of which consists in 
ignoring God, and exalting into a system a philosophy of life, that 
intricate combination of moral evil, and glittering intellectual fraud 
and falsehood, as to man’s aim, object and destiny; summed up by 
St. John in ‘the lust of the flesh, the lust of the eyes, and the 
pride of life.” 

This triple form of concupiscence forms the soul of worldliness, 
as opposed to godliness. It dazzles men with the promise of happi- 
ness to be gained in and through earthly honor, wealth and plea- 
sure. God is not engraven on its banner. Its motto is, ‘“This life 
and the good things it offers.” 

Now the teaching of the Sacred Heart runs quite counter to this. 
It also promises happiness, but of another sort, and by far different 
means. It tells us that the “shadow of this world passeth away ;” 
that, as immortal spirits, destined for a higher sphere, we are neither 
to “love it,” nor be conformed to it. 

2. These are the views of eternal wisdom and the expression of 
divine love in what should be our bearing, towards the world. Yet 
God planned and made it; and in some way must have meant the 
spirit that fills it. Is it not under His watchful care, and developing, 
by the action of laws, that are the expression of His divine will? 
Are not “all things good after their kind,” and this world amongst 
the rest? Why reject as “unclean, what God has made clean”? 

Now there is a double world, outside of us, just as there is a 
double self within us. There is the lovely world, made by God, for 
man’s use, as a temporary resting place, and training ground, for a 
better; and an unlovely moral world, made by man’s abuse, and 
wrongly deemed the only world he is called to, and has to work 
for, or serve. And just as there is a lower self, that “wars against 
the spirit; so there is a world that wars against, and does its best, 
to hinder and thwart the advance of His kingdom. The abuse of 
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the divine gift of free will in Adam, repeated and still carried on 
in his descendants, has created the world that we call God’s 
enemy and ours. “He that is not with me, is against me.’ What- 
ever is without God, is against God. And this is precisely the 
world’s sin. It is Godless. 

By the fall, the material world was freed from due subjection to 
the spiritual. It has attained a higher degree of importance and 
prominence than it deserves. The world of matter, therefore, has 
come in our minds, to have a sort of life of its own. Though de- 
pendent on God, and overruled by Him, it has yet grown into a 
system of aims, and ideas, that estrange the soul from Him and 
quench the higher life of the spirit within. 

Man has a dual aspect. To one class of observers, whose study 
is mind, he is all soui, almost a pure spirit. They are indifferent to 
the material body, through, and in which, the soul acts ; and see only 
in him, thought, power of will, memory, affection, understanding. 
To another class of observers, the soul is only an illusion and a de- 
lusion. They see nothing in man but chemical elements, worked up 
into flesh, blood, bone, nerves and muscle. They scorn the idea that 
there is anything in man that the eye can not see, or the hand touch. 
The inmost recesses of his being, can be explored, they say, by lance 
or scalpel. 

So it is with the world. It has an outward and visible aspect, as 
well as an inner and invisible. In both respects, it is a beautiful 
work of God. But many see no God in it. To them, it has an 
independence, a beauty, a glory, and a grandeur, all its own. In 
this sense, the world disowns its subjection to God, it ignores him, 
is quite content with itself; it seeks no Saviour, regards neither past, 
nor future, living only in, and for, the present. It has a morality and 
wisdom too, bred of its own light; but a wisdom that “honoreth 
not God.” 

3. We however, take our estimate of the world “that passeth 
away,” not from worldlings ; but from the world’s “true light.” “They 
are of the world: therefore of the world they speak, and the world 
heareth them. We are of God” (I. John iv. 5). “And the whole 
world is seated in wickedness” (Ibid. v. 20). Our Lord’s whole 
aim, as shepherd, guardian, and teacher, was to keep His little 
flock “unspotted from the world.” “The world hath hated them,” 
He says, “because they are not of the world, as I am not of the 
world” (John xvii. 16). “I pray not for the world,” as if it were 
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hopelessly lost, “but for them whom thou hast given me” (Ib. 
XXli. 20). 

The wise of the world have in all ages, vainly sought to discover 
the sources of true happiness; but the problem is as far from solu- 
tion as ever. The Sacred Heart, however, has shed light on the 
difficulty. Incarnate wisdom, the divine “logos,” or word of God, 
has placed the great founts of happiness in the eight beatitudes, 
delivered in his far-famed sermon in the mount. Each one of these 
is both a challenge and an indictment, of worldliness. They run 
directly counter to its spirit, and aim. 

The Gospel like the Church, is “ever ancient yet ever new.” Even 
to those who reject its teachings, it is the freshest and most inter- 
esting book in the world. Now we may say without fear of con- 
tradiction, that it is ever driving home one lesson—ever inculcating 
one moral, and that is the hollowness of this world—the vanity of 
the present fleeting life. What can be more dramatic than the 
parable of Dives and Lazarus, of the seven virgins, of the rich 
man, who had gathered unto himself a great store of good things; 
and heard the words that must impress even the densest worldling, 
“This night do they demand thy soul of thee, and where shall those 
things be, which thou hast gathered?” Each fresh advance of the 
“kingdom of this world,” each first subtle onslaught of its soul- 
withering spirit, does but render these stories of the Lord more 
helpful and telling. 

4. Never was worldliness more perilous than now. Man’s wide- 
spread dominion over the remotest corners of the earth, his in- 
creased knowledge and mastery over the powers and resources of 
nature ; the spread of learning, the prevalence of peace, the growth 
of wealth, and possession of bodily comforts, make life for many 
an earthly paradise and fill others with a deep and restless desire 
to share in it. The “vision of glory” that some modern cities pre- 
sent, far excels what inspired Solomon’s song in the Arabian 
Nights tales. Science, literature, and art, to say nothing of meaner 
and more sordid attractions, draw away from the unseen, and tempt 
men to regard denunciation of this world, as a mere trick on the 
part of an interested class, to cheat men at large, out of the goodly 
inheritance, into which they were born. Secularism is in the as- 
cendant. Science, we are told, is exploding dogma, and reducing 
the stately structure of supernatural religion, to a mere curious 
phase, and growth of worldly wisdom. Light is flooding the Bible, 
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and tracing it to its source, in history, as the record of the life-story 
of an Eastern tribe. Nothing is sacred nowadays. God no longer 
reigns supreme in the school, and seldom, alas! in the home. 

5. Now there is no denying the immense field of work, of interest, 
of amusement, and of self improvement, that the world offers. 
Herein lies its danger. We are fitted for this world; therefore we 
are not destined for a higher. The argument is inconclusive; but 
specious. The worship of the world, is one of the strongest tempta- 
tions to which an immortal spirit, encased in flesh, can be subjected. 
It is the soul’s first and greatest enemy. Hence Our Lord, though 
sinless, allowed the foul fiend to approach His sacred person, and 
roll out before Him, as in a map or picture, the glory and beauty 
of the “kingdom of this world.” The devil could think of no 
stronger temptation, wherewith to allure the Son of God to evil, 
than worldliness, There is both a mystery, and a lesson for us in 
this temptation of Christ. 

Our Lord would teach us, that though the outward sphere of 
sense, and time, has its attractions, and very great attractions, they 
can not possibly satisfy the heart of man, made for God; and that 
true life does not consist in the abundance of things which he pos- 
sesseth, but in working out the object and end for which he was 
created. 

It is only in and through the revelation of the Sacred Heart of 
Jesus, our true light, that we know the world to be our enemy, an 
ally of the flesh, and the devil, in the combat we wage for the de- 
fense of our souls. 
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THIRD SUNDAY AFTER .EASTER. 


SHORT SERMON. 
Our SoyourRN ON EARTH. 
BY THE REV. F. HEFFNER, 0.S.N. 


“Your heart shall rejoice, and your joy no man shall take from you.”— 
John xvi. 22. 


SYNOPSIS.—Christ’s words of parting, addressed to His apostles, also ad- 
dressed to us. He foretold the sufferings and persecutions to which His 
followers would be subjected. He knows we are but weak creatures, and 
does not expect that we are indifferent to adversities; it is natural that 
we may be sad in trials, since He Himself was sad in the garden of 
Olives. But He wants us to put our confidence in Him, and to take 
up any cross without murmuring and complaint. 


In to-day’s gospel our Saviour speaks of the short time that will 
elapse between His Resurrection and Ascension, and, again, between 
His Ascension and the death of the apostles. “A little while and 
now you shall not see me,” i. e., I shall be on earth but a short time 
and then ascend to heaven, “and again a little while and you shall 


see me; because I go to the Father,” i. e., after the few years that 
you will still spend on earth you will again see me in heaven. Dur- 
ing your time on earth you will suffer much and your hearts will 
often be sad; but have courage and confidence, the time of sorrow 
will be short and eternal joy is to follow. “Then your heart shall 
rejoice, and your joy no man shall take from you.” Our Saviour 
exhorts His apostles to put their trust in God, and I will likewise 
exhort you to-day to trust in the Lord. 

No father ever loved his children more tenderly than Christ loved 
His apostles. “Having loved his own who were in the world,” 
writes St. John, “the loved them unto the end.’”’ Knowing that His 
hour had come, that He was to pass out of this world to the 
Father, He bade farewell, at the last supper, to His apostles, 
and on this occasion gave them most wholesome teachings and 
exhortations. He told them, among other things, that death would 
soon separate Him from them, but that He would rise again on the 
third day, and that, after His Resurrection, He would remain a little 
while with them and then return to the Father. He bade them not to 
let their hearts be troubled, for he would prepare a place for them in 
the Father’s house, and He would send to them the Spirit of truth 
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to abide with them until the end of time. He foretold that after 
His Resurrection they would be persecuted for His sake, that even 
the hour would come when to kill them would be considered a 
service to God. “Amen, amen, I say to you, that you shall lament 
and weep.” He warned them not to weaken when these things 
would come to pass, not to become impatient or discouraged, be- 
cause the time of suffering would be but short and eternal joy 
would follow. “Let not your heart be troubled. You believe in 
God, believe also in me. In my Father’s house there are many 
mansions. If not, I would not have told you, that I go to prepare 
a place for you. And if I shall go, and prepare a place for you, I 
will come again, and will take you to myself; that where I am, you 
also may be” (John xiv. 1-3). “Then vour heart shall rejoice; and 
your joy no man shall take from you.” 

You see that Our Saviour does not require of the apostles in- 
difference to sufferings, trials, tribulations and disappointments, He 
only forbids them to mu-mur against God as if an injustice had been 
done them; He expects them to resign themselves in confidence to 
the will of God, no matter what will happen. We see Christ Him- 
self sad and sorrowful when, in the Garden of Olives, He beheld 
the bitter chalice that He was to drain; but because the will of 
God, His heavenly Father, was that He should drink the bitter 
chalice to the very dregs, He willingly accepted it. “My Father,” 
He said, “if it be possible let this chalice pass from me. Nevertheless, 
not as I will, but as thou wilt” (Matt. xxvi. 39). 

With this example of the Lord before them the apostles of Christ 
did not lose courage nor patience in suffering. It was fulfilled as 
Christ had foretold: they were persecuted, tormented, martyred, 
imprisoned and led to death; but they murmured not, nor did they 
complain; they suffered disgrace and pain, even the most cruel 
death, with patience and steadfastness in the Lord, and were happy 
to bear it all for the love of Jesus. And what gave them this sub- 
lime courage and patience? The teachings, the example of their 
Master; their trust in the word of the Lord that there was pre- 
pared for them a place in heaven, where they would receive their 
eternal reward. 

The apostles considered themselves strangers in this world. A 
man traveling in a strange country where he is made to bear many 
hardships, comforts himself with the thought: all will be well when 
I return home: and so, too, the apostles, sent into the sinful 
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world, comforted themselves. He had said to them: “Go 
ye into the whole world, and preach the Gospel to every creature” 
(Mark xvi. 15). In all their sufferings they were strengthened by 
the thought that their Lord and Master had also suffered and that 
the time would surely come when their sorrow would be turned 
to joy. 

Although we are not persecuted because of our faith, nor mar- 
tyred and put to death like the apostles, we are, nevertheless, not 
exempt from sufferings and hardships. Sickness and pain may be 
meted out to us, failure of success in business may trouble us, fam- 
ily affairs may worry us, enemies may slander and injure us, poverty 
and need or other troubles may harass us, and there is no man en- 
tirely free from care. What are we to do in our troubles? Shall we 
lose confidence in God and murmur and complain? No, my dear 
brethren, let us follow in the footsteps of the apostles, and accept 
with resignation the suffering as from the hand of God; it comes 
from God, our loving Father, who alone knows what is best for us, 
and who has sent this trial to test our love and to strengthen our 
faith. He has prepared a place in heaven also for us and will not 
withhold it, if we prove to be faithful disciples and followers of His 
divine Son. Bear in mind the warning of Christ: “If any man will 
follow me, let him deny himself, and take up his cross, and follow 
me. And he that taketh not up his cross, and followeth me, is not 
worthy of me.” Christ Himself, the spotless lamb of sacrifice, was 
glorified through suffering and how may we, His sinful disciples, 
expect a better fate? 

Therefore, dear Christians, do not murmur and complain if 
sufferings come your way, bear them patiently and put your trust 
in God. Living in this strange land you cannot expect anything 
else, it is not the home of the Christian, and if we persevere in 
patience until the end there will be fulfilled also in us the promise 
of the Lord that our hearts shall rejoice and that our joy no man 
shall take from us. Amen. 
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MARVELS WROUGHT BY THE PRESENCE OF GOD. 


BY THE REV. JOHN H. STAPLETON. 


“To whom also he showed himself alive after his passion, by many proofs, 
for forty days appearing to them, and speaking of the Kingdom of God.” — 
Acts i. 3. 


SYNOPSIS.—Easter the first feast in point of importance. Christ's motives 
for remaining on earth after His Resurrection; First, to increase and 
confirm the faith of His apostles; second, to fill their hearts with courage 
a aig and joy. The results of Christ’s work after His ascent from 
the tomb. 

Application—Faith and resignation and detachment from the things 
of the world. 


Easter is the first festival of the year, because the mystery it 
commemorates is the one great proof of the divinity of our holy 
religion and the basis of our faith. “If Christ be not risen again, 
then is our preaching vain, and your faith is also vain” (I. Cor. 
xv. 14). The apparitions, or manifestations, of the risen Lord, 
which followed during forty days, though not necessary for this 
demonstration and this foundation of belief, remain nevertheless 
irrefragable arguments. These are the “many proofs,” spoken of in 
my text, in any one of which must be recognized a probative force 
equal to that of the Resurrection, since these apparitions are but 
the continuation or prolongation of the first great miracle, each a 
renewal of the Easter mystery. 

But there is more. It was during this period of His life—His 
life in the flesh glorified—that Christ to Peter, on whom as on a 
tock He had founded His Church, committed the charge of the 
whole flock, and gave to him the keys of the Kingdom of Heaven; 
that He invested His apostles with the tremendous power of re- 
mitting and retaining sin, and sent them forth to the conquest, by 
His word, of all the nations of the earth; finally, that He gave to 
them instructions that have come down to us solely through the 
channel of oral tradition, according to these words of the Evangelist : 
“many other signs also did Jesus in the sight of His disciples which 
are not written in this book. . . . But there are also many 
other things which Jesus did. . . . (John xxx. 31, xxxi. 25)— 
all of which might furnish us with abundant matter for thought and 
reflection. 

But these several apparitions carry with them another lesson, 
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on which I would insist this morning ; and that is the singular con- 
descension, the divine sympathy, the divinely paternal solicitude of 
Christ herein manifested for the Church He had set up among 
men, for the followers He had left behind to continue His work. 
And this solicitude, just as it began in the person of the Man-God 
in the hamlet of Nazareth and terminated on the gentle height of 
Olivet, so has it ever continued, in the person of the Holy Ghost, to 
terminate only on the Holy Mountain in heaven itself. ‘‘Behold, 
I am with you all days, even to the consummation of the world.” 
Let us therefore see what it was, precisely in this sense, that prompted 
Christ to prolong His stay on earth, after His laborious life, after 
His cruel Passion and death, after His glorious Resurrection; and 
this, too, after His oft-repeated longing to be at length at rest in the 
bosom of His Heavenly Father. 

The first motive was undoubtedly to convince His followers of 
the truth of His Resurrection, to strengthen their faith in Him. And 
indeed their slowness and hardness of belief does in our day appear 
as something astonishing and difficult to comprehend and explain: 
unless we account for it by the manifest purpose of the Redeemer 
to place this truth in such overwhelming evidence as to defy in- 
credulity itself, to leave no excuse to men of all ages for disbeliev- 
ing. 

We know, as a matter of fact, that three long years of constant 
schooling, of intimate conversation and friendship, had left these 
men as ignorant, as gross and untaught, as the day on which they 
abandoned their nets on the bank of the sea of Galilee to follow the 
Master. Neither teachings, nor reproaches, nor repeated miracles, 
had been of avail to bring them to a reasonable stand in their 
attitude towards Him. He had foretold to them His death, His 
resurrection and the accompanying prodigies. The angel at the 
tomb, the disciples of Emmaus, the holy women, had confirmed His 
prophetic word. Yet naught of all this stirred them, nothing con- 
vinced them; they seemed rather the more firmly grounded in their 
indecision and unbelief. Thomas refuses outright to believe. Mag- 
dalen with touching piety but wavering reliance in Christ’s word 
prepares to embalm His body with precious ointments. The disci- 
ples first receive the accounts of the holy women as a nightmare, an 
hallucination, a phantasy born of weak nerves and a sick brain. Con- 
fronted themselves with the glorified body of Him whom they had 
seen slain, they imagine they behold a phantom, a ghost! What 
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could equal this depth of obstinate and blind perverseness—what, 
but the compassionate goodness and condescending pity of the 
Saviour, whose patience seems to surpass all limit! For were it not 
unqualifiedly unreasonable to require of the Almighty that He 
measure the evidence of His works with the exigencies of an un- 
derstanding dulled by obstinate pride or heclouded by carnal in- 
terests ! 

Yet He did it. The importance of the truth itself of the Resur- 
rection—the keystone of the whole edifice of religion He had come 
upon earth to raise; the need He had, for His glory, of the men 
He had formed with such jealous care; His affection for His 
Church, for His disciples, for us, for the hard of belief of all ages— 
forced Him to it. 

He appears to them: first, on the very morn of the Resurrection, 
to Magdalen, the sinner; shortly after, to the same Mary and her 
companions at the sepulchre; next, to Peter; towards evening, to 
the disciples of Emmaus; and at nightfall, to the disciples assem- 
bled together. A week later, He shows Himself to these again. He 
speaks to them, He eats with them, He permits them to touch Him, 
even to put their hands into the place of His sacred wounds, in 
order to dispel the last lingering doubt. To these visible proofs He 
adds others. He connects the fact of His rising from the dead with 
the oracles that announced it, recalls all He had Himself said to 
foreshadow and foretell it; and, opening to them the Scriptures, 
instills into their minds the true intelligence of Holy Writ. And 
thus He prepared them to carry forth into the world, to announce 
and attest what their eyes had seen and considered, what their ears 
had heard, what their hands had touched—what they knew to be 
the truth. 

This, my brethren, is God’s answer to the vacillating belief of 
His fickle followers. He chose, it would seem, to shame them into 
believing. Will He reply in a like manner to our shallow religious 
convictions and superficial faith? Will He treat thus graciously out 
coldness, our indolence, our indifference in matters that concern the 
soul; our habitual forgetfulness of God, our distaste of prayer, our 
lack of warmth in religious practice, our small concern in foregoing 
such practice; our unwillingness to be taught our duty, our refusal 
to refresh our minds and make solid the ground of our assent to 
divine truths? Christ’s disciples were inclined to doubt Him. Our 
weakening is more practical, tending less to a denial of God than 
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to a refusal to serve Him, which sometimes amounts to the same 
thing. It does not consist in actual transgression, which is sin, so 
much as in a state or condition of soul that leans away from God 
and is little disturbed by frequent and repeated offenses, excuses and 
even justifies them. The faith of Christ’s intimate friends was hardly 
able to withstand the shock of His ignominious death. Ours suffers 
in circumstances less trying: it often withers before the bigot’s 
sneer, it shrivels up in the presence of vices whose only strength 
is their unblushing, brazen ungodliness ; it evaporates before tempta- 
tions that require effort and sacrifice, wilts before duty and is found 
importunate, disquieting and vexatious in many instances of our 
dealings in life. Very little suffices to shatter a faith that is not 
well nourished, sincere and earnest. And because we fail in cir- 
cumstances less grievous, therefore is our failing less excusable. 
And we should fear to compare our faithless disregard for God 
with His great goodness, lest perchance we be put to shame, not 
before the God of Thomas, but before a just Judge wearied by our 
tepeated contempt. 

But not alone to confirm and fix the faith of His disciples did 
the risen Christ prolong His stay on earth; He wished also 
to restore peace, confidence and courage to their timid, troubled 
hearts and minds. Peace, confidence, courage; do we real- 
ize how intimately associated with each other are these, and how 
linked with faith? “Men of little faith,” said the Saviour,” why do ye 
fear ?” 

What, in the first place, but our little faith is responsible for many 
of our foibles, sins and vices—which are only another name for 
cowardice? For our “little faith,’ being less speculative than that 
of Our Lord’s companions, disposing us to ignore Him rather than 
to doubt His attributes, leads us almost fatally to a disregard of 
His holy will, to violations of His law. Lacking, then, the stamina 
to do our full duty to Him, the moral courage to resist the attacks of 
the tempter, the generosity and spirit of self-sacrifice to refuse the 
evil and choose the good, what ground have we for confidence and 
trust in the mercy of God to give us what we have not earned and 
deserved? And finally, without this Christian hope, this spring and 
fountain-head of all that consoles and cheers the soul in the strife 
for virtue’s reward, how can there be spiritual joy, happiness, peace? 
Moral and religious obligations are easy of fulfilment for those 
whose faith is lively, intense, ever-present, who walk before God 
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mindful of His rights over them. In all truth these have a claim 
on His mercy, and they know it. And this knowledge and convic- 
tion can not fail, even in the midst of tribulations of the flesh—the 
grace of God operating in the soul—to create an atmosphere of 
sweet tranquillity, of serene peace and calm delight that are the 
fruit of the well-ordered harmony of the soul with its Maker. 

Now, is it to this lack of faith on the part of the disciples that we 
must attribute the desolation, terror and fear in which we find them 
plunged on the death of the Saviour? This much at least is certain, 
that with their return to their right senses in the matter of belief, 
grace wrought the marvels of security, assurance and fortitude. 
The disorder of their minds was immediately stilled. And instead 
of crouching in fear and trembling, they rose up in strength and 
full reliance in the arm that upheld them and rejoiced in anticipa- 
tion of the trials that awaited them. But now in the dungeon of 
their unbelief, there was but darkness, disquiet, hopelessness and 
discouragement. “They were gathered together for fear of the 
Jews.” Just as a few days previous they had fled shamefully before 
a handful of cut-throats and assassins and left their Master to His 
fate in their hands. 

And these, my brethren, were the men to whom He had preached 
the necessity of enduring all things for His name, to whom He had 
proclaimed blessed those who suffer for justice’s sake; for whom He 
had predicted, not merely the scorn of the worldly and the contempt 
of the wicked, but whips and scourges, torments, tortures and a cruel 
death—and in the midst of all this, to rejoice and be happy, for He 
was with them: He who had conquered all these things—the 
world and death itselfi—who had taken the sting out of all these 
things and substituted His holy peace! And they were huddled to- 
gether for fear of the Jews, stifling in an atmosphere of hesitation 
and doubt! 


“The Lord turn His countenance to thee, and give thee peace!” 
With this blessing the Lord commanded Moses to have Aaron bless 
the people. Thus did Christ bless His people. He showed them 
His countenance, He showed them Himself. “Peace be to you,” 
He repeats again and again. “It is I, fear not,” He says to the 
eleven. “Fear not,” He says to the women affrighted at His pres- 
ence. His presence is the remedy He brings to heal the desolation 
of their unbelief. ‘Fear not,” for He being with them, who would 
be against them? “It is I:” who, but the Lord before whom every 
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man is judged according to his works, and who suffers not a single 
hair of our head to fall unnoticed! “Peace be to you.” Full of 
compassion for their pusillanimous weakness, He returns to give 
them His peace. “Peace I give you, my peace I leave you;” not 
the peace of the world, such as they had hitherto understood it; 
but the peace of God, not understood by the world, which the world 
has power neither to give nor to take away—peace based on their 
confidence in Him; confidence, the fruit of their courage to follow 
Him and to do; courage sustained by faith. And this peace was 
guaranteed by Him who said to His trembling disciples, when He 
was about to leave them: “Afl power is given me in heaven and on 
earth; go ye, therefore. - 

When Peter on the very eve of the Ascension asked Christ if 
He was then about to found the kingdom of Israel in the world, 
he only expressed the thoughts and voiced the sentiments of all. 
They had expected much of Him—expectations crushed by His. 
death; revived, but not purified, by His resurrection. They had 
looked forward to the creation of a new kingdom, but an earthly 
one; not only in the world, but also of the world. They foresaw 
power and authority and prestige, but largely with a view to rivaling 
Rome, the unconquerable; the conquest of the world, but in favor 
of the Jewish race, as a race. In fine, the new Jerusalem was not 
alone in heaven; it was to be very conspicuously on earth and of the 
earth, in Palestine. All this they expected as much from the Son of 
Man as from the Son of God; and, accordingly, attached themselves 
so closely to the extraordinary humanity of Christ that they seemed 
to overlook His divinity. 

Little wonder, then, that when “this temple” was destroyed, the 
humanity dishonored beyond hope of rehabilitation, they felt the 
last prop of their strength give away, and fell back on themselves in 
hopeless disorder and confusion. There was too much of the clay 
of the earth in their makeup—too much of matter, too little of spirit. 
Worldliness had too strong a hold on their ideas and affections, and 
shortened the range of their faith. Carnal creatures, they were 
unable to detach themselves from the flesh and rise in the sphere of 
the soul. Ina word, they were too human, too little supernatural in 
: all their thoughts and aspirations. 

To open therefore their eyes and make them see aright, Christ 
had but to show Himself to them in His real self, glorified by His 
supernatural power, spiritualized. 
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Their strength lay in their faith in Him as God, not as mere man. 
And to this end He deigned to remain with them forty days, holding 
up before their eyes this vision of Himself, that its significance 
might be forever graven on their souls. For this reason also He 
forbade Magdalen to touch Him on the morn of the Resurrection. 
To the disciples of Emmaus He appeared as a traveler—vivid image 
of what He wished them to be in this life—using the things of earth, 
but not being absorbed entirely by them ; making them subservient to 
necessities, not to unlawful pleasures; seeing in them means to a 
great end, and not the end itself. 

Applying to ourselves this lesson of detachment, what shall we 
say? Are we to abandon the care of our health, reputation, fortune ; 
renounce the world and enter the religious life? Evidently no. But 
it means that in the midst of all the temporal cares that beset us and 
our nature renders necessary and inevitable, in the pursuit of ease, 
comfort, wealth, happiness, a good name,—all legitimate and hon- 
orable aspirations—it means that we should not become so en- 
grossed as to forget that these things are mere trifles and bagatelles 
compared with the real object of our existence—the salvation of 
our immortal souls. It means that such pursuits should not jeopar- 
dize that end; and when they do, they should be sacrificed without 
a complaint or regret. We may rejoice in the possession of 
worldly things. But such possession must not be allowed to inter- 
fere with our raising our eyes from the sordid things of earth to 
the clear blue of heaven where the glorified body of the Redeemer 
disappeared before the entranced gaze of the disciples, where we 
are destined to follow, but only by stripping ourselves of our in- 
ordinate love for what ministers to the flesh. 

To live, therefore, in the presence of God a life saturated with 
faith ; to draw from our religious convictions the courage to will and 
do what is expected of us and the understanding that peace with 
God is the only true unfailing peace; to remove, on the strength of 
such knowledge, all obstacles to a complete liberty of action—this is 
the attitude of the Christian, which all of us should assume, if we 
would be true disciples of the risen Lord. 
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FOURTH SUNDAY AFTER EASTER. 
SHORT SERMON. 


How to ReacH Our DESTINATION. 
BY THE REV. F. HEFFNER, 0O.S.N. 
“Whither goest thou?”—John xvi. 5. 


SYNOPSIS.—We are on our journey to eternity, and it behooves us to ask 
ourselves, “Whither goest thou?” When on a journey to a strange land 
we must acquaint ourselves with the language spoken there and must 
supply ourselves with the means in currency there. So, if we desire 
our journey to heaven to be successful, we must know the language used 
= praise of God; and acquire the means of value there—good 
works. 


Although our Saviour had plainly told His disciples that He 
would soon return to His heavenly Father, yet none of them asked 
any questions; their hearts were filled with sorrow. Our Saviour 
reproached them, saying: “None of you asketh me whither goest 
thou ?” 

We, my dear Christians, are on our journey to eternity and every 
day brings us nearer the goal, yet how many are there who 
ever think of this and earnestly ask themselves: Whither goest thou? 
Too many men love only the world and its honors, riches and plea- 
sures; they have no longing for heaven; if they should suddenly 
die there would be grave doubt as to whether they would enter 
heaven. When one wishes to travel to a strange land, he must 
make himself acquainted with the language of that land; he must 
provide himself with the coin that is current there. If he fails to do 
these things he cannot expect to find welcome there. It is the same 
with us who are journeying to heaven. In order to reach heaven we 
must (1) be acquainted with the language used there and (2) have 
the means necessary to reach our destination. 

(1) If you wish your journey to heaven to end successfully you 
must, first of all, know the language of the heavenly hosts. And 
this is no other than the praise of God. The prophet Isaias (vi. 31) 
heard how the heavenly spirits cried one to another: “Holy, holy, 
holy, the Lord God of hosts.” King David resolved not to 
use any other language but the praise of God and said: “I will 
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bless the Lord at all times, his praise shall be always in my mouth” 
(Ps. xxxiii. 2). Let me ask you, my brethren, have you made your- 
selves acquainted with this language of heaven? 

Blessed Cardinal Hugo was accustomed to say: “The tongue was 
given us to praise God, to edify our neighbor, and to accuse our- 
selves.” Do you praise God? Do you thank Him when He raises 
His hand in blessing? Do you praise Him, even in sufferings and 
tribulations? If you were mindful of the power of the Lord, His 
praise would never depart out of your mouths (Judith xiii. 25) ; 
but, alas, you aften forget Him even when He bestows happiness 
and blessing, peace and joy; and if He sends adversities and sick- 
ness you are likely to murmur and complain. In praying the Lord’s 
prayer you say: “Hallowed be thy name;” but you often think 
little of what you say there, especially if He does not grant you what 
you desire. 

Is your neighbor perhaps exempt from trouble? And if he is not, 
and talks to you about his cares do you strengthen his faith, confirm 
his virtue, advise him in doubt, console him in sorrow? Do you, 
perhaps, give scandal by speaking scornfully about placing confi- 
dence in God? Instead of using the language of heaven you too 
often scandalize your neighbor by impure conversations and songs, 
perhaps you injure him by slander, by fraud, you may even destroy 
his steadfastness in faith by ridiculing the holy truths of religion and 
the holy practices of the Church; thus, your neighbor is not edified, 
and God is not honored. 

There are, also, many who misuse the gift of speech by sin and 
do not use it to accuse themselves before God. They do not follow 
the words of David: “I will declare my iniquity; and I will think 
for my sin” (Ps. xxxvii. 19). And many of those who do go to 
Confession have not a very sincere sorrow for their sins, their pride 
will not allow them to admit that they have committed grievous 
offenses. They have all kinds of excuses and arguments. 

Is this the language of heaven? Is this giving praise to God? A 
sinner’s praise without true repentance is not pleasing to the Lord. 
“Praise is not seemly in the mouth of a sinner” says the wise Sirach 
(Eccl. xv. 9). 

If you do not practise the language of heaven you will not enter 
there. Neither will you enter if you do not possess the means to 
take you there. 

2. The only currency which is of value for heaven is good works. 
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Therefore our Saviour says: “Not every one that saith to me, Lord, 
Lord, shall enter into the kingdom of heaven, but he that doth the 
will of my heavenly Father who is in heaven, he shall enter into the 
kingdom of heaven.” And at another time: “Every tree that 
bringeth not forth good fruit, shall be cut down, and shall be cast 
into the fire” (Matt. vii. 19, 21). God does not care whether you 
are rich or poor, young or old, handsome or plain, master or ser- 
vant, exalted or humble; He requires of you good works, and 
if He does not find them in you, there is nothing to save you from 
the fate of the barren tree. God does not look at the person, says 
the apostle, He regards each one according to his merit. “Every 
tree that bringeth not forth good fruit, shall be cut down, and shall 
be cast into the fire.” 

What fate would be yours if suddenly, this moment, called before 
the judgment seat of God? Would you appear before Him with 
merits and good works in your favor? In place of merits would it 
not be perhaps pride, avarice, unkindness, impurity, intemperance, 
lies and slanders, and other sins and vices that would load down 
your soul? Remember the fate of the barren tree, and ask your- 
selves what have they to expect, who bring forth evil fruits, i. e. sin 
and vice? Will such enter heaven? No, indeed, heaven is a reward 
only for those who perform good works and thereby make use of the 
means to reach heaven. 

There is, I am sure, no one among us who does not desire to 
enter heaven. Therefore, my brethren, do not forget that good 
works alone are the means which will gain admittance to heaven 
for you. Begin at once to lay by these means and do not postpone 
this from day to day. You do not know when the Lord will come to 


-demand an account from you. Ask yourselves what in the hour of 


death you will wish you had done, and do it while you are yet able 
to do it; for you know not how soon death will overtake you. 

Take these words to heart, my dear Christians. Give praise to God 
every day of your life, for the praise of God is the language of 
heaven. Perform good works, for they are the coins which pur- 
chase heaven. May God grant us all the grace of a good and fruit- 
ful life. Amen. 
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RELIGION ENNOBLED AND PURIFIED BY TRIAL. 


BY THE REV. WILLIAM L. SULLIVAN, C.S.P. 


“I have yet many things to say to you, but you cannot bear them now. 
But when he the Spirit of Truth is come, he will teach you all truth.”— 
John xvi. 12, 13. 


SYNOPSIS.—I. Our Lord, in sending out the apostles to work and suffer, 
promised that they would thus come to the knowledge of greater truth 
than they had ever learned by His side. 

II. From this we are to learn the hard but indispensable lesson that 
trial, struggling and conflict are God’s means for leading us to a higher 
understanding and holier love of Him. The special need of this lesson 
in our day. The temporal and eternal reward of learning it well. 


These words of Christ seem at first to say a very strange thing. 
The apostles whom Our Lord here addresses had been His intimates 
during three years of constant and affectionate companionship. They 
had heard explained the secrets of parables that remained hidden 
from the crowd. Times without number they had enjoyed the privi- 
lege of personal conversation with Jesus; and had listened to words 
of His that expressed His dearest hopes, His holiest prayers, His 
heaviest sorrows. However far they were from fully understanding 
their Master’s mind and heart, they must at least have learned 
much of Him. They must have been able to feel His moods, to 
divine His thoughts, even to interpret the play of emotions upon His 
face. “To you it is given,’ He had said to them, “to know the 
mysteries of the kingdom of God.” Yet here on the last evening 
of His life, He speaks to them almost as though they had been 
strangers. He says He can not tell them all that is in His heart for 
they are unable to bear it. He implies that they have never really 
entered into His mind; that they have seen His truth only from 
without ; and that another Paraclete must come to lead them into it, 
to make them live it, to give them a vital understanding and love 
of it. 

What can Christ mean by this? Does He not lower His own influ- 
ence and power by telling the apostles that they shall know God’s 
truth better when He is gone? Does He not place a mean value on 
their priceless privilege of a three-years’ friendship with Him by 
turning their thoughts away from the remembrance of it, and 
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toward a future which holds in store something better and more 
divine? So it would seem to us; but long ago we must have learned 
that in heavenly matters we are worthless judges. We are moved by 
what we see and hear, and miss the truest realities of God which are 
invisible, and His holiest Providences which send no sound to 
earthly ears. We are stirred by what momentarily gratifies the feel- 
ings rather than by what permanently builds up the soul. We 
imagine that the life of faith and religion must have been at full tide 
within the souls of the apostles while they walked with Christ, 
because then they saw vividly, heard distinctly, and felt directly the 
varied manifestations of a divine Personality. But with Christ, reli- 
gion is not keen feelings, audible words, and visible presences, but 
life and spirit, growth and responsibility, with all the pains and perils 
that attend them. A thrill of the heart that gives us sensible joy is 
not the substance of religion; nor are moments of comfort and sea- 
sons of untried repose all that is meant by faith. True, we should 
welcome such supports of the soul, and be thankful when God 
vouchsafes them; but if we did no more than enjoy them while 
present, and regret them when gone, we should be as far from the 
inner nature of God’s service, as a child in his nursery-world is dis- 
tant from a mature man who has passed through the storms and sor- 
rows of human life. Our religion has to do more than look, admire 
and dream. It has to live; and to live means to go outdoors; to be 
tried and tested ; to be thrown upon rugged ways as well as smooth; 
to be in darkness as well as light; to fight as well as to be at ease. 
Not otherwise can our souls grow, or our characters become fixed 
by individual conviction and personal affection in the knowledge 
and love of God. Blessed as were the years that the apostles spent 
with Christ; holy as were the memories of their quiet faith at His 
side, do you think that they learned nothing of Him, and grew no 
dearer to Him after He had gone and they were alone? Proud of 
Him as they were while they listened to His preaching ; sure of Him 
as they felt when they saw Him working miracles; tender as was 
their love for Him when He revealed His heart to them in confiden- 
tial friendship, what shall we say of the place He occupied in their 
minds and affections after ten, twenty, and thirty years? -Why, the 
apostles never understood Our Lord adequately until after He had 
gone. They never loved Him devotedly until they had begun to 
labor, and to suffer stripes and prisons for His sake. They never 
were so proud of Him, so loyal to Him, so convinced of His divinity, 
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as when they looked back upon Him through the gloom of persecu- 
tion and the mist of blood which rested upon the infant Church. It 
was then that the knowledge of Him rose to most radiant splendor 
within their minds; then that the love of Him poured out its purest 
benedictions upon their hearts. Not only did they then live for 
Christ with a generosity greater than when He was with them, but 
they lived for Him with a power of consecration which they could 
not have understood in the old days, had any one foretold it to 
them. So were Our Lord’s words perfectly fulfilled: “I have yet 
many things to say to you, but you can not bear them now. If I go 
not the Paraclete will not come to you; but if I go, I will send 
Him to you.” 

For practically all men religion and faith reach their highest 
manifestation by passing through trial, suffering assault, and bear- 
ing up against adversity. The religion of a child is beautiful, and we 
may have many reasons for regret at the remembrance of our own 
early days which saw all things as holy and nothing as defiled. The 
religion of some half-angel whose life we may have read, some sin- 
gular example of infant innocence kept in original loveliness within 
some cloister cell until death, may justly give us a pang of remorse 
when we look upon ourselves. But God does us no injustice in 
bringing such days and dreams to a close by thrusting us out into an 
evil world. It is in that world that we must live. In it our lot is 
cast. And if we are decently faithful, it is precisely in the midst 
of its temptations and sins that we shall best know and love our 
heavenly Father and Jesus Christ His Son. Stand true to God and 
conscience, forget not what you owe to Christ, and you shall reach 
a manlier faith and a sublimer virtue on life’s battlefield, than if you 
had staid behind, and avoided every danger of falling, by sacrificing 
every opportunity to be brave. 

It is God’s will to put us to this test. The world is His school of 
virtue. It is His winnowing fan which separates worthless chaff 
from ripened grain. It is the field where we put into action the 
theories of holiness which we have learned in the quiet places of 
Church and home and private prayer. If in such places the Lord 
seems near us; if He admits us to His friendship; if He lets us 
plainly see how beneficent He is and how great; if He favors us 
with graces which establish our souls in peace, and refreshes us with 
consolations which fill our hearts till they overflow ; remember this 
is all a preparation for labors and contendings that are to come. It 
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is a season of storing up what strength we can which will be needed 
later in our strife with human weakness and with the powers and 
principalities of evil. For nearly all of us that strife has come and 
is present now. We are beset and pressed hard. Temptations have 
crowded in upon us and beaten us down. Disappointment has 
dropped bitterness into many a spring to which we touched our 
thirsty lips; and sorrow may have put upon our shoulders a burden 
which not even the willing hand of sympathy can share. 

In these sombre experiences of life, dear friends, remember that 
the great God may be as near to us as ever. The veil of trial is 
drawn across our gaze, and its shadow falls upon the heart; that is 
all. But this is meant for a more glorious streaming in of light and 
a diviner vision after a little while. If God did not put us to this 
test, it could be said that He was the God of feeling and imagina- 
tion, but not of the self-sacrificing heart and the unconquerable will. 
The noblest powers of the soul would be outside His moral domain 
if He did not ask their sincerest tribute, which is pain. What so 
touches us as the sufferings which great souls have undergone for 
noble ends? We are overcome with reverence at the memory of some 
lover of truth who has preferred to be flung into prison and broken 
upon the rack rather than open his lips to hypocrisy and escape by 
a lie. We venerate the men who have so loved their country that 
in her need they have left home and affluence, and marched forth to 
die. We bow our heads almost in worship to the heroes who 
have stood by their post of duty in-the face of certain destruction, so 
that others might be saved. Truth, Patriotism and Duty never 
speak to us with so penetrating an appeal as when we discern in their 
voices the cries of their countless martyrs in the past. Now will 
we rejoice because men have suffered for these great ideals, and 
complain when we are asked to give a small offering of the same 
tribute to God? Shall the richest gifts of human fidelity be lavished 
at other altars and refused at His? Shall lesser claims be answered 
by men who are not afraid to suffer, and His by the shrinking, the 
weak, and the reluctant? Are these other holy causes to have all the 
heroes, and God all the cowards? 

Let us try to see God’s deeper purposes when He asks us to suffer 
in His name. He only wishes us to be heroic. He would not leave 
us without the dignity and the reward of self-sacrifice. He would 
make religion something that the noble can love; something unselfish 
and unmercenary ; something that calls for faith and trust and forti- 
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tude. Let Him call us to this hard but heavenly service. Let Him 
cast us into darkness. Let Him fling us down while legions of 
temptations trample us. Let Him send us sorrow. Let Him scourge 
us with pain. It hurts us to bear these visitations. But we can do 
it, and in doing it nobly we shall see God. We shall see the Face of 
infinite Fatherhood in the blackest night of the soul. We shall hear 
the call of infinite Peace in the loudest roaring of battle. We shall 
feel the touch of infinite Goodness bringing healing to our wounds 
when we are worst stricken and nearest to death. Only be faithful 
and brave. Speak no word of murmuring when the Lord Jesus 
sends you out into the world, saying: “I must go to the Father; and 
you must be alone for a while, laboring and suffering for my sake.” 
Instead of murmuring we shall begin to learn how to endure. We 
wish to be disciples that in their Master’s service know not fear, and 
hold within their heart no lurking cowardice or secret seeking for 
self. Self-sacrifice for Christ shall be as a Paraclete coming to us 
to teach truths and to reveal love that we never dreamt of before. 
Beneath His inspiration we shall find God becoming the one blessed 
reality of life, glorifying all our days and sufficing for all our needs. 
Resist one temptation, and you will catch a new glimpse of the 
God of purity. Resist to your utmost all temptations, and your 
spiritual vision will take in the whole world of sanctity that is so 
dear to the Lord most holy; and your affections will be lifted 
up to love Him with a purified and contented love. Similarly in 
sorrow, speak but a word of resignation in the shadow 
of the Cross; bring your burden to the feet of Christ; enter 
into His agony with your own; and He the divine sufferer 
will reveal the divinity of suffering to you. By his Cross He wins 
from generation to generation the world that is; by your cross 
He will teach you to win the world that is to be. With invincible 
fortitude He will support the sinking heart ; bewildered grief He will 
change to unfaltering trust; and by a miracle of mercy He will 
bring it to pass that when He seems farthest off, He is really near- 
est, and when we appear most deserted, we are most in His heavenly 
favor. 

These are the lessons, this is the wisdom that God would teach us 
when He withdraws consolations and leads us into conflict. The 
learning of these lessons is absolutely necessary for us if we are 
to have any thorough spiritual life at all. For if it will not be too 
frequent a repetition to say it again—God’s ordinary way of trying 
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us whether we be worthy of Him, and His commonest means for 
deepening our religious life and character, are the trials, inner and 
outer, that He asks us to bear. What then shall we say of that state 
of mind often enough to be observed around us, according to which 
people fancy that God is imposing on them if He asks of them any- 
thing that hurts? Resist temptation? Why, no; that would involve 
self-sacrifice. Give up intemperance? That would deprive life of 
too great a pleasure. Stand out against evil companions? Impos- 
sible; that would invite ridicule and reproach. Look about for op- 
portunities of kindness and charity? But that would make religion 
too urgent, and of more importance than I feel called upon to allow. 
Suffer sorrow with patient resignation? But I do not understand 
why God should put me to this trial. Sentiments like these, either 
openly avowed, or practically acted on, are frequent, are they not? 
They rest upon the principle that religion is a duty dragged out of 
us, a task exacted of us; a duty and a task to be grudgingly at- 
tended to, and chiefly out of fear of punishment. Of course in that 
sort of religion there can be little if any earnestness, love, or gen- 
erosity, and consequently no power to sustain hardship or nourish 
heroism. Never look upon religion in this pagan fashion. Let none 
of us deal with God as though we had to be perpetually on the watch 
lest He take advantage of us; as though we had to caution Him: 
“Take care; do not ask too much of me. I have given you your 
due ; do not press me further.” This bargaining business, this slave- 
trade sort of transaction—none of it in our worship of God! Rather 
accept the life He sends. It is by that way and no other that He 
wishes you to serve Him and prove yourself His faithful disciples 
and devoted sons. Enter upon that way in generosity, asking only 
for a courage that will not shrink from any bitter chalice of your 
heavenly Father’s will. When that chalice is offered, receive it with 
submissive heart and true good-will, sure that even while the 
draught is at your lips, you will learn from the Lord truths which 
otherwise you could not bear; and firm in the hope that beyond 
this time of pain, there is in store for the brave and faithful spirit, 
an eternal season of recompense and reward. 
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FIFTH SUNDAY AFTER EASTER. 


SHORT SERMON. 
CoMMON PRAYER. 
BY THE REV. F. HEFFNER, 0.S.N. 


“Amen, amen I say to you; if you ask the Father anything in my name, 
he will give it you."—John xvi. 23. 


SYNOPSIS.—The advantages of common prayer over individual prayer. 
Common prayer recommended by the Lord; its efficacy attested by ex- 
amples from Holy Scripture, therefore prescribed and urged by the 
Church. 


Tomorrow, and on Tuesday and Wednesday the usual procession 
will take place through the fields, to ask God’s blessing for the 
harvest. The origin of these processions can be traced to St. 
Mamertus, a bishop of a city called Vienne, in Franec. When in 
the year 470, Vienne and the neighboring provinces were visited by 
earthquakes, and the crops devastated by wild animals and fires, 
the bishop in order to appease the anger of a just God, vowed to 
proclaim public prayers and processions in his diocese, and God, 
in answer to the prayer of the pious bishop, turned away His wrath. 
Afterwards the processions were held yearly, on the three days 
before the feast of the Ascension, and they spread gradually all 
through France, and, finally, were introduced into other countries, 
and in the course of time the three days were appointed rogation 
days, or days for public prayer, by Pope Leo III. As these are days 
of public and common prayer, let me point out to you to-day the 
advantages of common prayer. 

Common prayer has at all times been given the preference over in- 
dividual prayer. Christ exhorted His disciples to common prayer, in 
the following words: “If two of you shall consent upon earth, 
concerning anything whatsoever they shall ask, it shall be done to 
them by my Father who is in heaven. For where there are two or 
three gathered in my name, there am I in the midst of them” (Matt. 
XVill. 19, 20). “If according to this,” says St. Cyprian, “the com- 
mon prayer of two or three is so efficacious, how much more power- 
ful will be the prayer of a congregation who consent concerning 
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whatsoever they will ask?” And St. Ambrose believes that : “If many 
gather unanimously in prayer, they make a formidable body, and 
it is impossible that the urgent prayer of such a vast and earnest- 
minded body will be unheard.” In the Old Testament we 
find the prophet Joel exhorting the Jews: “Gather together the 
people, sanctify the church, assemble the ancients, gather together 
the little ones, and them that suck at the breasts” (Joel ii. 16). The 
prophet commanded big and little, young and old, to come toegther 
in order to appease God by public prayer and penance, to turn away 
His wrath, and to plead for mercy and forgiveness, hoping that if the 
Lord inclined not to show mercy to the adults because of their 
sins, He might be moved to mercy by the prayer of innocent chil- 
dren. 

The power of common prayer was known, furthermore, to Queen 
Esther; when informed that on.a certain day all the Jews in the 
land were to be killed, she sent for Mardochai and bade him: “Go, 
and gather together all the Jews whom thou shalt find in Susan, and 
pray ye for me” (Esther iv. 16), and the petitions and pleading of so 
many, moved the Lord to show mercy to the Jews. At another time, 
to give a further example from Holy Scripture, when Heliodor was 
sent to Jerusalem to take away the treasures of the temple, the high 
priest Anias urged him earnestly to desist from his purpose. Helio- 
dor, however, would not yield. Then we read, that “others also came 
flocking together out of their houses, praying and making public sup- 
plication, because the place was like to come into contempt. And all 
holding up their hands towards heaven, made supplication. For the 
expectation of the mixed multitude, and of the high priest who was 
in an agony, would have moved any one to pity. And these indeed 
called upon Almighty God to preserve the things that had been com- 
mitted to them, safe and sure for those that had committed them. But 
Heliodorus executed that which he had resolved on, himself being 
present in the same place with his guard about the treasury. But 
the spirit of the Almighty God gave a great evidence of his presence, 
so that all that had presumed to obey him, falling down by the 
power of God, were struck with fainting and dread. For there ap- 
peared to them a horse with a terrible rider upon him, adorned with 
a very rich covering ; and he ran fiercely and struck Heliodorus with 
his fore feet, and he that sat upon him seemed to have armour of 
gold. Moreover there appeared two other young men beautiful 
and strong, bright and glorious, and in comely apparel; who stood 
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by him on either side, and scourged him without ceasing with many 
stripes. And Heliodorus suddenly fell to the ground, and they took 
him up covered with great darkness, and having put him into a 
litter they carried him out. So he that came with many servants 
and all his guard into the aforesaid treasury was carried out, no one 
being able to help him, the manifest power of God being known” 
(II. Mach. 3). Truly, great proofs of the power of public and 
common prayer. 

And how can it be otherwise? Those who pray together with the 
same purpose, are united in love; they are one heart and one soul 
and all lay the same prayer and request at the feet of the Almighty. 
How could the God of love and mercy resist the unanimous prayer 
of somany? Common prayer is a united supplication, by which God 
is not only publicly honored and praised, but by which the indifferent 
become zealous, and by which His enemies are confounded. There- 
fore our Saviour commanded: “Let your light shine before men, 
that they may see your good works, and glorify your Father who is 
in heaven.” 

We all, my dear Christians, are in need of the grace and mercy of 
God, because we all are sinners and deserve to be chastised. Even 
for our bodily welfare we need His assistance, for without it the 
grain in the field can not grow and bear fruit; He must give sun- 
shine and rain at the proper time that the crop may not perish. He 
must bless our worldly affairs, if they are to succeed. Therefore 
let us pray, especially in these days, that the Lord may shelter and 
protect our holy Church and its head, that He may preserve us from 
calamity and sickness, that He may forgive our sins and give us 
the spirit of penance, that He may strengthen our virtue and lead us 
to eternal life. Amen. 
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PRAYER IN OUR LORD’S NAME. 


BY THE VERY REV. F. C. DOYLE, O.S.B. 


“Hitherto you have not asked anything in my name. Ask, and you shall 
receive; that your joy may be full.”—John xvi. 24. 


SYNOPSIS.—The feast of the Ascension occurring this week, and preceded 
by three days of prayer, as well as the Liturgy of this Sunday invites us 
to treat of prayer, but prayer made in Our Lord’s name. Therefore, let 
us consider: I. Why we should pray in Our Lord’s name. 2. How we 
—_ be able to comply with Christ’s wish that we should pray in His 

ame. 

I. We should pray in His Name because sin has made us unworthy 
to converse directly with God. The Church in her Liturgy impresses upon 
us this our unworthiness. Therefore, we must: 1. Adore God through 
Jesus. 2. We must thank God, through Jesus Christ. 3. We must ask 
pardon for our sins, through Jesus. 4. We must ask for graces necessary 
for salvation, through Jesus. 

. How must we pray in the name of Jesus Christ? 1. With firm 
faith or belief in the Incarnate Word. 2. With faith animated by charity 
or love of God. 3. With confidence in God’s mercy. 4. We must pray for 
those things that will conduce to salvation. Thus we have learned both 
why and how we should pray in Our Lord’s Name. Therefore, resolve 
to offer to God all your prayer, through Jesus Christ, and endeavor to 
animate your prayer with the qualities that entitle it to be called prayer 
through Jesus Christ. 


During the present week we shall celebrate the glorious Ascension 
of Our Lord, a festival which is preceded by three days of solemn 
prayer, days on which the Litanies of the Saints are chanted and 
the intercession of all the heavenly Court is invoked that their 
prayers united with ours may obtain God’s benediction upon the 
fruits of the earth. As if in anticipation of this public petition for 
graces and favors, the Church in her liturgy for this Sunday, inserts 
that memorable passage of the holy Gospel, in which Our Lord 
urges upon us the duty of prayer, but of prayer made in His name. 
Therefore, in order to be in harmony with her spirit, I will, as 
briefly as possible, set before you concerning this method of prayer, 
what I have been able to gather for your instruction from the Scrip- 
tures, from the writings of those who have interpreted them, and 
from the devout meditations of saintly men. Let us, then, consider: 
(1) Why Our Lord wishes us to pray in His name. (2) How we 
shall be able to comply with His wish. 














FIFTH SUNDAY AFTER EASTER. 545. 


Our Lord wills us to pray in His name, because of our unworthi- 
ness directly to hold converse with His eternal Father. That unwor- 
thiness is the result of the original sin in which we were born and of 
our own innumerable personal offences. For if we intelligently read 
the first chapters of Genesis, we can not fail to remark how familiar 
was man’s intercourse with his Maker, as long as he continued faith- 
ful to God. God spoke to him and laid before him the condition 
on which man was to remain in Paradise; He brought before him 
all the living things of the creation, that from him they might re- 
ceive their names. But when man had sinned, he hid himself from 
the face of God, and ventured forth to speak to God only when 
summoned as a trembling culprit to receive sentence of condemna- 
tion. After that sin he was unworthy personally to hold converse 
with God. He then stood in need of a mediator, of one who should 
intervene between him and God to present to God every petition for 
favor and grace. This was man’s condition until the coming of 
Jesus Christ ; for all the prayers and the sacrifices offered to God be- 
fore that event were acceptable only in view of the great Mediator 
that was to come, and when He did at last appear in the world, 
clothed in our human nature, mankind had still of necessity to 
present to God through Him the great Mediator, their prayers for 
every blessing of which they stood in need. 

Of this unworthiness directly to approach God, and of the neces- 
sity for approaching Him only through the mediation of Christ, 
the Church makes us sensible by means of her Liturgy. For, in that 
Liturgy, if there is anything that strikes the intelligent reader or the 
student, it is her sense of man’s sinfulness, and consequently of his 
unworthiness to hold converse with God. Thus, before approach- 
ing the altar, both the priest and the people acknowledge their guilti- 
ness and confess their sins. While ascending to the altar, the priest 
implores God to take both from himself and from all present every 
sin, that with pure minds they may stand in the holy place. As he 
bends over the altar before proceeding to read the Introit, he be- 
seeches God, by the merits of the saints whose relics are there 
present, mercifully to be indulgent to all his sins. On returning to 
the middle of the altar, he nine times implores God to have mercy on 
all present by reason of their manifold sins. At the Offertory, he 
humbly asks God to accept the spotless victim which he, the priest 
and God’s unworthy servant presents for his own and the people’s 
innumerable offenses, negligences, and sins. Before receiving the 
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sacred elements, he appeals for mercy to the Lamb of God Who 
taketh away the sins of the world. Finally, all or nearly all the peti- 
tions offered to God by the Church are offered to Him through Jesus 
Christ: “Per Jesum Christum Dominum nostrum.” 

Therefore, in whatever way we may wish to hold converse with 
God, whether it is to adore Him or to thank Him, whether it is to 
ask pardon for sin or to implore graces necessary for salvation, it 
- must be through the mediation of Jesus Christ. 

If we wish to adore God, how otherwise can we do it than 
through Jesus Christ? For, what is it “to adore God?” It is to 
praise His divine perfections ; it is to recognize His infinite greatness 
and our own nothingness; it is to humble ourselves beneath His 
almighty hand; it is to honor His supreme majesty and to reverence 
Him as our sovereign Lord, the Master of all things from Whom we 
have received all that we have, all that we are. Now, how can we pay 
to God this supreme act of worship? We are but wretched creatures, 
miserable sinners, and from the mouths of sinners worship is not 
seemly. Therefore, it must be paid to God through Jesus Christ, for 
God is so great that He can not be fully honored but by His Son. 
If we may so speak, God’s eyes are turned only upon those who are 
sprinkled with the blood of Christ; His ears are open only to the 
voice of Christ. It is in consequence of this truth, as I have said, 
all the prayers of the Church are directed to God through Jesus 
Christ: “Per Christum Jesum Dominum nostrum,” and that even the 
heavenly hosts are said by her to act in like manner. For whether 
militant or triumphant, she presents herself before God only when 
clothed in the merits and sprinkled with the blood of Christ. She 
recognizes that her adoration and her prayer have weight with God, 
only when presented to Him by the Word Incarnate, and she makes 
us feel that we can escape the sword of the exterminating angel, 
only when cleansed by the blood of the Lamb Whom she offers for 
us. Therefore, when we wish to adore God we must, in imitation 
of Holy Church, offer to Him our adoration through Jesus Christ 
our High Priest and Mediator. 

Adoration, however, is not the only duty that, as creatures, we 
owe to God. For, when we contemplate the innumerable benefits 
which He has bestowed upon us, and those which every day, nay, 
well nigh at every moment of the day, He continues to shower upon 
us, the duty of thanksgiving is urged upon us and it becomes for us 
a delightful necessity. Now although our very nature itself as well 
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as our reason prompts us to make this offering to God, yet St. Paul 
does not deem it fitting to leave us to our instincts in this matter and 
to the almost spontaneous outpouring of thanks that well from a 
good heart. For the Ephesians to whom he is writing, and for us 
all he makes it a sort of precept when he says: “Give thanks always 
for all things, in the name of Our Lord Jesus Christ to God and the 
Father” (Eph. v. 20). Hence, according to the apostle, this 
species of prayer is to be offered always; it is to be made for all 
things, whether these seem to us to be adverse or advantageous, to 
be blessings or misfortunes. Nevertheless, though evidently eager 
and anxious that his disciples should thus continually and for every 
occurrence of life send up to God the incense of their gratitude, he 
does not allow them to infer that they may, in their own name, in 
their own personality offer this sacrifice to God. He distinctly tells 
them that it must be made “in the name of Jesus Christ.”” Why does 
he do so? Because only the Son of God can speak to the Father for 
us; or, as St. Ambrose expresses the thought: “Christ is our mouth 
through which we speak to the Father” (Delsaac. Cap. 8). Conse- 
quently, only the thanks uttered for us by Him are worthy of the 
eternal Father’s acceptance. It is only natural that as God’s chil- 
dren, we should offer to Him the meed of our adoration and our 
thanks. But are we always loving and obedient children? Do we 
not sometimes set aside His will and revolt from Him, thus staining 
our souls with the guilt of deadly sin? Each of us looking into his 
heart will be able to see, at least in a dim sort of way, the number, 
the enormity, and the malice of his transgressions. What then is 
more natural than that, appalled by our sinfulness, we should fall on 
our knees and humbly ask for pardon? We are not worthy to win it 
for ourselves, therefore, we must seek out a mediator to stand be- 
tween us and God, to screen us from His wrath. Who shall this be, 
that shall obtain for us pardon, mercy, reconciliation? Is there any 
other that can do this for us than Jesus Christ? No, there is no 
other ; for, though we may and we ought to implore the intercession 
of God’s saints, yet these being like ourselves only creatures, may in- 
tervene between us and God only as secondary mediators, that is to 
say, by humble prayer. Jesus Christ is the one Mediator for sal- 
vation, being made the victim of propitiation for our sins and for 
the sins of the whole world. Without His intervention, there can be 
no pardon. Without Him, anything that we may do is worthless in 
the sight of God. Vain is it for us to fast, to give alms, to macer- 
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ate our sinful flesh, in order to obtain pardon. These works, though 
good in themselves, are without merit for eternal life, are barren, 
fruitless, worthless, unless they are fertilized by union with the all 
suffering merits of Christ; for, “without that union, we can do noth- 
ing” worthy of God’s notice or of God’s reward. Therefore, in con- 
sequence of our inability to satisfy the demands of divine justice, and 
by so doing to obtain pardon of our sins, our only hope of forgive- 
ness is to approach the Eternal Father through Jesus Christ, to be- 
seech that loving Father not to look on our wrong-doing, but to 
look on the face of Christ, to regard us as covered by the person- 
ality of Him who for our sakes hung upon the Cross. 

If, in addition to our service of adoration, thanksgiving, and peti- 
tion for pardon, we should desire to offer to God supplications for 
the many graces of which we stand in need in order to win our way 
into heaven, these supplications must be presented to God, through 
Jesus Christ. Why is this? It is because Christ has merited them 
for us. Consequently, in order to obtain these graces from the 
Father, we must unite ourselves with Christ, and thus united and by 
that union constituting, as it were, one person with Him, our peti- 
tions become worthy of the Father’s notice; to them He will lend 
a willing ear; and will mercifully accord to us the favors for which 
we plead. Of this Our Lord gives us an assurance when He says: 
“If you remain in me, and my words remain in you; you shall ask 
whatsoever you will, and it shall be done to you” (John xv. 7). If in 
addition to the reason already given for the necessity for union with 
Christ, we ask for another reason that will, perhaps, still further 
confirm what has been said, we shall find it in the fact that, with 
respect to God, we are as mendicants are with respect to the wealthy 
from whom they ask for alms. When they cry to the rich for aid, 
they feel convinced that from them they will receive what they 
desire if their petition is presented in the name of a beloved son or of 
a beloved daughter: “So we also, when we ask God for graces, are 
as beggars before Him, and our cry to Him for help is sent up to 
Him in the name of His beloved Son. What is it that we ask for? 
It is for God Himself; it is for God’s grace; it is for heaven; it is 
for the possession of eternal glory” (St. Aug.: Sermon 15 De Dom.: 
c. 2). How else than in the name and for the love of Christ Himself, 
ought we to ask for favors so great? Of ourselves we deserve noth- 
ing, and by reason of our sins we are in God’s sight objects of hor- 
ror; but when we make our petitions in Christ’s name, we become 











FIFTH SUNDAY AFTER EASTER. 549 


in some sort one with Him; we are, as it were, hidden behind Him; 
we cease to be abominable in God’s eyes and we shall, of a certainty, 
obtain that of which we stand in need: “Amen, Amen I say to you, 
if you ask the Father anything in my name, He will give it to you.” 

These, then, are the reasons why we should present our petitions 
to God, in the name of Our Lord Jesus Christ. 

2. Enlightened by these reasons, and through that enlightenment 
being made eager to pray to the Father as Jesus would have us pray, 
we may now consider the qualities that must enter into our prayer in 
order that it may be said to be made “in the name of Jesus Christ ;” 
or, in other words, how we must pray, in order to comply with 
Our Lord’s will. 

It will at once occur to every one that a fundamental condition of 
prayer made in Christ’s name must be a firm faith or belief in the 
Incarnate Word, the God man, Christ Jesus, as our Mediator, a 
belief that our prayer is made with His intercession and in virtue of 
His merits. Without that faith, in vain shall we pray and cry to 
God; for it is only through Christ that we men have access to God 
(Ephes. ii. 18). Therefore it is that, speaking of Himself, Our 
Lord says: “I am the gate; ] am the way. No man cometh to the 
Father but by me.” This faith must be animated by love of God or 
charity, by which words I do not mean to say that we cannot pray 
unless we are in the state of grace, but only that our love of God 
must be of such a nature as to have in it at least an incipient desire 
of salvation and of a thorough conversion of heart, concerning which 
desire St. Paul says: “Let every one that nameth the name of the 
Lord, depart from iniquity” (II. Tim. ii. 19). Of this departure or 
separation from what is iniquitous, our common sense will enable 
us to see the necessity ; for it tells us that, if we are at variance with 
even our fellowmen, and if we wish to obtain from them any favor, 
our first step must be to reconcile ourselves to them by expressing re- 
gret or sorrow for the difference that has arisen. If we will not do 
this, vain is it for us to hope that between us and them the wall 
of separation will be broken down. Of necessity, therefore, must we 
act in the same way if we desire to be reconciled to God. If, by rea- 
son of our sins, we are at enmity with Him, sorrow for that which 
has caused this enmity must first swell up in our hearts. If there 
be no sorrow, our prayer will not be granted. 

However, prayer, even when animated by faith and charity, re- 
quires the further condition of being offered with full confidence in 
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the bounty and mercy of God; for then only can it be said to be made 
in the name of Christ. To this confidence St. Paul exhorts us. When 
writing to the Hebrews, he says: “Let us go with confidence to the . 
throne of grace; that we may obtain mercy, and find grace in sea- 
sonable aid” (Heb. iv. 16). In these words, he teaches us that confi- 
dence is one of the conditions for obtaining mercy and the aid neces- 
sary for winning eternal salvation. His doctrine is, if we may say 
so, still further corroborated by St. James; for that apostle warns 
those who with weak or wavering confidence send up their petitions 
to God, that they need not look for mercy or for aid. Furthermore, 
to pray in the name of Christ is to ask for those things that will meet 
with His approval. Whatever pertains to our eternal salvation will 
of a certainty secure that approval; for He has told us to seek first 
the kingdom of God and His justice. Consequently, when we ask 
for graces that will enable us to win the crown of eternal life, we 
may be perfectly certain that we shall obtain them; for our prayer 
for these graces is made in the name of Christ Who desires our 
salvation even more earnestly than we ourselves desire it. Neverthe- 
less, we must not be surprised if when we petition for some particu- 
lar grace pertaining to salvation, as, for instance, freedom from 
harassing temptations, we do not obtain it; for God knows better 
than we do, what is advantageous for us. Therefore He does not, 
in certain cases, give us that for which we crave, but He gives us 
that of which we stand in greater need. Thus, when St. Paul over 
and over again asked to be freed from the devil’s temptations, God 
did not grant his prayer. He gave him instead of that for which he 
craved, strength to repel the onslaughts of Satan and thus acquire 
for himself a richer store of merits. 

Now, it may be asked, are we allowed to pray for temporal good 
things? There can be no doubt that we are; for we may lawfully 
ask for that which we may lawfully enjoy. Hence, St. Paul bids us 
pray for our rulers, that through their wise government we may 
have peace and tranquillity. Our Lord commands us to pray for our 
daily bread. The Church encourages us to ask for the fruitfulness 
of our lands, for good seasons, for health, for prosperity and for 
numberless other temporal blessings. But in praying for these 
things which are not essential but only useful and helpful for salva- 
tion we shall not pray in the name of Christ unless we ask for them 
with full submission to God’s will, that is to say, if they will con- 
tribute to out eternal well being. Thus, when St. Peter prayed to 











FIFTH SUNDAY AFTER EASTER. 551 


remain on Thabor that he might enjoy the sensible sweetness of the 
entrancing vision, he was not heard. When the sons of Zebadee 
asked Jesus that they might sit the one on His right hand and the 
other on His left, in His heavenly kingdom, their petition also was 
set aside because they desired to satisfy their ambition. These 
prayers being for matters of the purely natural order, were not 
granted. They were not made in Christ’s name. Therefore, when 
we ask for benefits of this kind, our petition should always have in 
it this condition: “If it is for our advantage, and if God should see 
that it will profit us unto eternal life.” 

Lastly, to pray in Christ’s name, is to imitate Him in the manner 
of His prayer. How did He pray? St. Paul tells us that Our Lord 
prayed “with a strong cry and tears,” thereby manifesting to us His 
deep humility when, as man, He held converse with the Father. He 
joined fasting with prayer, to teach us that mortification should go 
hand in hand with our petitions to God for that of which we feel the 
need. He prayed with the profoundest recollection, either kneeling 
or prostrate on the earth. It is by imitating Him in this His man- 
ner of prayer that we shall pray in His name. 

From what I have said, you now know both why Our Lord bids 
us pray in His name, and how you are to act in order to carry out 
His will in this respect. When you examine into the nature of the 
petitions which you have sent up to heaven, can you say that they 
have been made with a deep sense of your unworthiness to approach 
to God, of your nothingness, and consequently, of the necessity for 
presenting them to God through the, mediation of Christ? Have 
you animated your prayers with the qualities or conditions necessary 
to make them acceptable to God? You know what those qualities 
or conditions are. Your prayers should be full of confidence; they 
should be full of love for your heavenly Father ; they should petition 
for only those things that will contribute to your salvation. There- 
fore, make now a firm resolve henceforth to pray in this manner and 
beseech Our Lord for the grace that will enable you thus to pray. If 
you obtain that grace, as you most certainly will obtain it, you will 
always pray in Christ’s name, “and all whatsoever you ask will be 
granted to you.” 
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FEAST OF THE ASCENSION. 
THE CHURCH THE TEACHER OF TRUTH. 


BY THE REV. H. G. HUGHES. 


“The former treatise I made, O Theophilus, of all things which Jesus 
began to do and to teach, until the day on which, giving commandments by 
the Holy Ghost to the apostles whom he had chosen, he was taken up.”— 
Acts i. I, 2. 


SYNOPSIS.—The foundation of our faith expressed in the text. The day 
of Our Lord’s ascension has no associations of sorrow, because of His 
promises. (See John xiv. 16, 18, 26.) These promises fulfilled in the 
Church. Her wonderful constitution—an image of the Incarnation. The 
Church as the Teacher of Truth. What is the position of the Church in 
relation to God and man? We have a strict obligation to believe all that 
God has revealed. We cannot exercise private judgment as to the ques- 
tion, “What truths are revealed?” We need not search for the answer; for 
God has sent a messenger to tell us, viz.: (a) His Son. (b) The Church. 
The Church, then, is a standing witness to the teachings of Christ and 
the apostles, a messenger from God to men. In listening to the Church, 
we listen to God. How does the Church promulgate truth? We must 
suppose God’s messenger to be inerrant; but how does she exercise her 
ofice? By definitions of faith? Yes; but not primarily nor chiefly. The 
system followed by the Apostles—oral preaching. Hence the divine tra- 
dition of the Church, handed down from age to age. The position of 
Holy Scripture, and of the writings of the Fathers, and of monuments 
of Christian teaching. Scripture interpreted by the Church; the Father 
and monuments a witness to the continuity of tradition. The duty of 
loyal attention and obedience to the Church’s every word. This duty not 
restricted to definitions of faith. We must listen to all she says, because 
she is taught by the same Spirit who taught the apostles. 


In these few words, dear brethren in Jesus Christ, written by St. 
Luke, the author of the Acts of the Apostles, we find expressed the 
foundation of our religious faith as Catholics. 

Weare keeping the feast of the Ascension of our blessed Lord into 
heaven ; the day on which, in His human nature, He went to enjoy 
the triumph which, in that nature, He had won; the day on which 
you, in the Person of the Divine Word Incarnate, sat down at the 
right hand of God. It is, then, a day of joy and triumph for us 
also, who can not but share in the rejoicing of our ascended Lord, 
the first-born among many brethren, the new head and repre- 
sentative of our race, who has gone before us to prepare a place for 
us, who hath led captivity captive, and hath received gifts for man. 
But is it not a day of sadness? On Good Friday, in spite of the fact 
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that what was done on that day opened heaven to us, put to flight 
the powers of hell, and destroyed the reign of sin, we are more 
affected by the sad associations of the day than by the joyful thought 
of the salvation then won for us. Should not also the thought that 
on Ascension Day, the sweet presence of Our Lord, His visible 
presence, was withdrawn from earth, should not this thought, I say, 
cause us sadness? It might have done, were it not for the great and 
consoling truth expressed in my text: “Giving commandments by 
the Holy Ghost to the apostles whom he had chosen, he was taken 
up.” To the apostles our blessed Lord had made a solemn promise, 
“T will not leave you orphans, I will come to you” (John xiv. 18). 
“T will ask the Father, and he shall give you another Paraclete, that 
he may abide with you forever” (Ib. 16). “The Paraclete, the 
Holy Ghost, whom the Father will send in my name, he will teach 
you all things, and bring all things to your mind, whatsoever I shall 
have said to you” (Ib. 26). These promises, dear brethren, are ful- 
filled. We are not left orphans. Jesus, Himself, has come to us; is 
with us. In the Blessed Sacrament He is present, God and Man: and 
by His own very spirit He abides in, and verifies the Church, and the 
souls of all Christians who do not reject Him by mortal sin. We have 
no reason, then, for sadness, no reason for anything but joy, in the 
contemplation of Our Lord’s triumphant ascension to His throne of 
glory. Like the apostles, we return from the mount of the Ascension 
with great joy, knowing that Our Lord, though he has withdrawn 
from us His visible presence, is yet truly with us, though no longer 
perceptible by any outward sense. He is still our friend, our com- 
panion, our comforter; and He is still our teacher from whom we 
learn, as did His disciples and apostles, the saving truths of faith. 
How wonderful are the means by which our divine Lord has accom- 
plished what he promised! How marvelous is the constitution of the 
Church which He has established to carry on His work! The Church, 
it has well been said, is in a very true sense the similitude of the 
Incarnation itself. She is a living image of her Lord. She is at 
once human and divine. She is composed of men, but in her dwells 
the spirit of Jesus ; and by virtue of that spirit she dispenses the same 
divine graces and the same divine teachings as were dispensed to 
men by Our Lord Himself, when He moved on earth amongst them. 
He by His spirit dwells in her. When she pours the waters of Bap- 
tism, it is He who cleanses the soul. When, by the mouths of her 
priests she declares “This is my Body, this is my Blood,” it is Jesus 
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Christ who speaks. When she teaches, it is His own word to which 
her children listen. 

Let us consider the Church to-day in her office as the teacher of 
truth ; speaking in Christ’s name and by His authority, the words of 
eternal life. We will ask first, what is the position of the Church 
with regard to God and with regard to us? We are told that there 
is an obligation, a strict obligation on our part to believe all the 
truths which God has revealed to man. We accept this, indeed, as 
the very foundation of our religion. One thing that distinguishes 
a Catholic from the members of any religious sect is this principle— 
that we may not exercise private judgment in the question of what 
is to be believed and what is not. God having condescended to speak 
to us, and reveal to us certain truths, it follows in the very nature 
of things that ALL that He has said must be humbly and most grate- 
fully accepted by us His creatures, whom He has thus highly fa- 
vored. On the supposition, then, that God has spoken to men, the 
idea of exercising any sort of choice as to what we shall accept or 
what refuse is monstrous. And, indeed, those who uphold private 
judgment in matters of faith can only do so by supposing that God 
has not given us any sure and certain sign by which we may know 
what is His revelation; so that private judgment is really exercised 
upon the question, “What are the doctrines revealed by God?” A 
Catholic, thank God, has no need to search far for the answer; for 
he knows that God has sent a messenger to men. Thus it has ever 
been. Under the Old Law, God sent His messengers to the chosen 
people, to prepare them for the coming of Him who should “fulfill” 
the Old Law, and complete the revelation of God to men. And in 
the fulness of time God sent His well-beloved and only-begotten 
Son, to speak the last word of that continuous revelation which had 
been in progress since the beginning of man’s history. “God,” we 
read in the epistle to the Hebrews (i. 1-2), “who at sundry times and 
in divers manners, spoke in times past to the fathers of the pro- 
phets, last of all in these days hath spoken to us by his Son.” And 
that Son, Jesus Christ Our Lord, provided an organ for the pro- 
mulgation and preservation of that final revelation which “last of 
all” He came to make. This is His Holy Catholic Church, with 
whom He has promised to remain till the end of time: “Behold, 
I am with you all days, even to the consummation of the world.” 
The Church, then, is the standing witness to the truths preached by 
Jesus Christ; the authorized interpreter of His message. She, her- 
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self, in another aspect, is from age to age the messenger of Jesus 
Christ, speaking by the mouths of her pastors, the words of Christ 
Himself. And she is not merely a messenger who remembers the 
message, but she has, indwelling in her, the very source of truth, 
the Holy Spirit, sent by the Father and the Son. So, then, in listen- 
ing to the Church we are listening to God. “He that heareth you 
heareth me,” said our divine Lord. How, then, does the Catholic 
Church bear witness to the truths committed to her? How does 
she promulgate them; how does she deliver her message? 

We may suppose, to begin with, that God would not entrust truths 
upon the knowledge of which depends the salvation of men, to an 
inefficient messenger, to one who could forget or distort the message. 
To suppose anything else would be derogatory to the divine wisdom. 
And, indeed, by God’s own promise, the Church is infallible, un- 
erring in the delivery of the truths committed to her by Jesus Christ 
and His apostles. Let us ask, then, how she promulgates, and pro- 
mulgates infallibly, these truths with which she has been entrusted. 
Many of my hearers who are Catholics will probably be inclined 
to reply that the Church promulgates infallible truths by making 
definitions of faith. This is indeed true; she does. But it is well to 
remember, particularly in these days, that three centuries passed 
before the Church called together a council to define a doctrine 
against heretics. Yet from the beginning she taught, and taught 
infallibly. And how was her teaching conveyed? Not, at first, by 
the written word. She possessed, indeed, the written word of God 
in the Old Testament, and to that the apostles themselves fre- 
quently appealed in support of the new teachings of Christianity ; 
but Christianity was spread and taught by preaching; by the 
spoken word. In the beginning, each apostle was endowed with the 
gift of infallibly teaching the Church. Not only did they deliver 
with inerrancy the teachings which they had heard from the life 
of our blessed Lord, but the Holy Ghost Himself taught them, ac- 
cording to Christ’s solemn promise. “I have many things to say to 
you; but you can not bear them now. But when he, the spirit of 
truth is come, he will teach you all truth.” With the last apostle, 
the gift of infallibility was no longer in every bishop, as it was in each 
apostle, but it was in the Church as a body united with their visible 
head, the successor of St. Peter, and in him as the head, the mouth- 
piece of the infallible Church. And just as the apostles taught chiefly 
by preaching, so, too, did their immediate successors. 
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By the time the last apostle died, there had grown up, it is true, the 
New Testament, written by inspired writers. But, although the Holy 
Scripture was recognized as being truly the word of God Himself, 
Christians learned their faith chiefly by means of the oral teaching of 
the pastors of the Church. “Faith,” said St. Paul, “cometh by hear- 
ing.” Moreover the inspired writings needed authentic interpreta- 
tion. St. Peter found it necessary to warn Christians upon this point. 
“No prophecy of Scripture” he says (II. Pet. i. 20), “is made by 
private interpretation,’ and, speaking of the epistles of St. Paul, he 
declares that in them “are certain things hard to be understood, which 
the unlearned and unstable wrest, as they do also the other Scrip- 
tures, to their own destruction.” Not only, then, by the reading of 
the Scriptures, but by the daily oral teaching of the Church, was the 
faith delivered. 

And, dear brethren, that oral teaching still goes on, and has 
ever gone on from the days of the holy apostles until now; and 
we know it by the name of divine tradition. As holy writers 
arose, they enshrined this traditional teaching of the Church in 
their writings, giving us, under God’s providence, powerful wit- 
ness to the unchanging nature and continuity of the teaching of the 
Church universal. This divine tradition is witnessed to also, by 
many monuments and records of the past, and, as the world grows 
older, more and more of these ancient records are brought to light. 
Take, for instance, the striking witness borne by the pictures and 
inscriptions discovered in the Roman Catacombs to the identity of 
Catholic teaching now with that of the first ages. It is, then, by a 
continuous tradition, a body of teaching handed down from genera- 
tion to generation, and preached in the Church, that she primarily 
delivers to men the message of salvation. And, dear brethren, in 
this universal preaching and teaching she is infallible; so that what 
all her pastors, in union with the Chief Pastor, unanimously teach 
as a truth of faith, is infallibly the very teaching of Our Lord 
Himself and the apostles. When heresies arise, or controversies; 
when a question must be settled, then the Church defines her doc- 
trine in a most solemn way, and in this, too, she is infaliible, but 
this is not her ordinary way of teaching. From this, my dear 
brethren, it will be seen how carefully and with what religious at- 
tention we should listen to every word spoken by God’s Church, 
and particularly to the utterances of the Supreme Pontiff, the Holy 
Father. 
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It has not been unknown that Catholics have wished to restrict 
their obligations to belief in those doctrines only which have been the 
subject of solemn definition; or which are explicitly and plainly 
taught in the creeds of the Church. But we are certainly bound to 
more than this. We are bound to all that the Church in her or- 
dinary daily preaching tells us is of faith. The only safe and the 
only loyal attitude for a Catholic, is to hear and to accept all that 
the Church says upon matters of religion. It is not only her duty to 
teach the faith, it is her duty also to preserve it safe and intact. In 
the exercise of this office she frequently utters words of warning and 
condemnation against errors, sometimes religious, sometimes merely 
philosophical, but which endanger her doctrines. To these words 
of warning we must give obedient and loyal attention. Moreover 
she has to consider the souls of her more simple and unlettered 
children ; and she may forbid, for their sakes, the rash and premature 
spread of some scientific or philosophical theory which, though it 
may be true, and therefore entirely reconcilable with the doctrine 
of faith, yet, at first sight, appears to involve a contradiction of 
divine truth. She does not discourage knowledge nor research. On 
the contrary, she encourages both; but sometimes she is bound in 
duty to impose silence upon those who would do much harm by 
promulgating mere unproved theories as if they were ascertained 
facts, and, at the same time, rashly asserting an opposition, which 
can never really exist, between truths of science and truths of faith. 

Let us listen, then, to the words of our mother, the Catholic 
Church. She is animated by the Holy Spirit, given to her to lead her 
into all truth. In the midst of the varying opinions, the perplexities, 
the doubts of the world, we have one sure guide, who, by God’s own 
promise, can never fail. On the day of the Ascension the apostles 
went back to Jerusalem to await the coming of the Holy Ghost. He 
came, and under His guidance they began to teach the world. They 
died, but the promise was for all time, and that same Holy Spirit, 
promised by our risen and ascended Lord, speaks to-day through the 
Church, as He did on the day of Pentecost by the mouths of the 
chosen apostles. Whilst, then, we rejoice to-day with Jesus in His 
triumph, we will not look upon Him as far off and inaccessible, 
knowing that He is near to us, giving to us by the ministry of His 
Church the means of grace and the words of life eternal. To those 
words we will ever listen; making them, as our blessed Lord intends 
they should be, the guide of our life and conduct. 
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SUNDAY WITHIN THE OCTAVE OF THE ASCENSION. 
SHORT SERMON. 
THE Hoty GuHost Our CoMFoRTER. 
BY THE REV. F. HEFFNER, 0.S.N. 


“When the Paraclete cometh, whom I will send you from the Father, the 
Spirit of truth who proceedeth from the Father, he shall give testimony 
of me.”—John xv. 26. 


SYNOPSIS.—The world likened to a large infirmary, the inhabitants of 
which are all ailing. This suffering foretold by the Lord—but also a 
Comforter. Comfort a thing not common among men. It must come 
from God. Call, therefore, upon the Holy Ghost, that He may be your 
Comforter in all your affairs, and that He may fill your heart with the 
holy love of God. 

Not without reason may this world be compared to a large hos- 
pital, harboring people afflicted with all kinds of ailments; for 
it is a fact that there is hardly anybody who is free from care and 
trouble. Suffering and tribulation was foretold to the apostles in 
the gospel read to-day. “They will put you out of the synagogues: 
yea, the hour cometh, that whosoever killeth you, will think that he | 
doth a service to God.” But He promised them a Comforter, the 
Holy Ghost. Now, although we may not be persecuted like the 
apostles because of our faith, nevertheless we also have to bear 
all kinds of suffering and tribulation and are in need of a comforter. 
The same Comforter that Our Lord promised to His apostles, and 
whom He sent to them on the feast of Pentecost, He has also prom- 
ised and sent to us. Let me then to-day speak to you of this Holy 
Comforter. 

David was a mighty king, possessor of great treasures and master 
of many servants, and yet he had no one to comfort him in the time 
of persecution and misery. “I looked for one that would grieve 
together with me, but there was none; and for one that would com- 
fort me, and I found none” (Ps. Ixviii. 21). Solomon, the son of 
David and successor to the throne, surpassed all his contemporaries 
not only in riches but in wisdom, but he also confessed that at no time 
did he meet one who endeavored to comfort those oppressed by 
their fellowmen or afflicted in any other way. “I turned myself 
to other things,” he said, “and I saw the oppressions that are done 
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under the sun, and the tears of the innocent, and they had no com- 
forter; and they were not able to resist their violence, being desti- 
tute of help from any” (Ecclesiastes iv. 1). And must we join with 
Solomon in his complaint? No, my dear brethren, take courage, for 
we are far happier even though we have not his riches, for what 
David lacked in trouble and persecution, what Solomon did not ex- 
perience in all his wisdom, we possess and enjoy, for the Holy Ghost, 
who proceedeth from the Father and the Son, is the Comforter in 
all our sufferings and tribulations. He is the Father of the poor, 
the dispenser of divine gifts and graces, the light of our hearts and 
guest of our souls. He is the same Comforter by whom the prophets 
were enlightened, the fathers of, the Church instructed, the martyrs 
strengthened, the sick healed, the apostles encouraged, the just 
kept on the path of virtue, the sinners converted. In His name and 
power miracles are wrought, the youth preserved in purity, and the 
Church protected against error and schism. When to Lamech a 
son was born whom he named Noe, he called together all his rela- 
tions and neighbors, and, showing them the child, said: “This same 
shall comfort us from the works and labors of our hands on the 
earth, which the Lord hath cursed” (Gen. v. 29). With far greater 
truth we may apply these words to the Holy Spirit and say: If hell 
itself should wage war against us we need not despair, but have only 
to call upon the Holy Ghost for strength and assistance, and He will 
comfort us in all our adversities. If the whole world should forsake 
us, the Holy Ghost will comfort us. It we are in doubt, the 
Holy Ghost will enlighten us, and He will teach us to find the 
right path. If we dare not raise our eyes to our heavenly Father, 
on account of the number of our sins; if we are afraid to have 
recourse to our Saviour, because of our ingratitude and treason, 
let us not despair; for we have another divine intercessor, the 
Holy Ghost, who is willing to comfort us and help us to obtain 
forgiveness for our sins. If the soul is sick with sin and longs 
for rescue and comfort, the Holy Ghost will heal it, if we in true 
repentance implore His aid. If our intellect be darkened, the ray 
of divine light, poured out by the Holy Ghost, will drive away 
all darkness. If our adversities be so great as to seem unbearable, 
the Holy Ghost will comfort and strengthen us so that we may per- 
severe in patience. If our love for God has grown cold, the Holy 
Ghost will again enkindle and nourish it. If our soul is poor in 
virtue, the Holy Ghost as a dispenser of spiritual treasures will 
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make it rich in grace. The Holy Ghost is the origin and source of 
all comfort. He is the Comforter of the penitent, the Comforter 
of the just, the Comforter of the ignorant, the Comforter of the 
timid, the Comforter of the persecuted, the Comforter of the dying, 
the Comforter of the poor souls in purgatory. With this mighty 
Comforter at our side, what need we fear? 

St. Paul tells us of his sufferings: “In many more labors, 
in prisons most frequently, in stripes above measure, in deaths 
often. Of the Jews five times did I receive forty stripes save 
one. Thrice was I beaten with rods, once I was stoned, thrice 
I suffered shipwreck, a night and a day I was in the depth of the 
sea. In journeying often, in perils,of waters, in perils of robbers, 
in perils from my own nation, in perils from the Gentiles, in perils 
in the city, in perils in the wilderness, in perils in the sea, in perils 
from false brethren. In labors and painfulness, in much watchings, 
in hunger and thirst, in fastings often, in cold and nakedness” 
(II. Cor. 11). It would really seem that the apostle after all such 
misery might have lost courage. Far from that he says: “I am 
filled with comfort: I exceedingly abound with joy in all our tribula- 
tion” (II. Cor. vii. 4). 

There you see, my Christians, how the Holy Ghost comforts the 
one who calls upon Him for aid. If we also wish to partake of this 
comfort in the many troubles and afflictions of this life; if we also 
wish to be strengthened in dangers and temptations; if we also 
wish to be enlightened by Him to know the truth and follow it: we 
must, first of all, prepare our hearts to worthily receive Him; we — 
must cleanse them from the filth of sin; the Holy Ghost will not enter 
an impure heart to bring it comfort. We must pray to Him, 
with all confidence, for comfort, grace and aid. Let us do this espe- 
cially in these days, which are devoted to the preparation for the 
holy feast of Pentecost. Let us purify our hearts from sin, and 
pray that God may send to us the Holy Ghost, to enlighten, teach, 
refresh, strengthen and comfort us. Let us pray with the Church: 
Come, Holy Spirit, fill the hearts of the faithful and kindle in them 
the fire of holy love! Amen. 
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THE IMMANENT WITNESS OF THE HOLY SPIRIT. 
BY THE REV. THOMAS J. GERRARD. 


“When the Paraclete cometh, whom I will send you from the Father, the 
Spirit of truth who proceedeth from the Father, he shall give testimony 
of me.”—John xv. 26. 


SYNOPSIS.—Introduction.—The philosophy of religious experience, a new 
expression and development of the doctrine of the indwelling of the Holy 
Ghost. The incarnate life of Christ on earth has its spiritual value in the 
mystical life of Christ in the human soul. 

Argument—The Holy Spirit, eternally proceeding from the Father 
and the Son, has a temporal mission; namely, to continue and extend the 
work of the incarnation. The natural birth of Christ due to the operation 
of the Holy Spirit. So also the mystical birth. Holy Spirit bears witness 
to this birth in the soul, and the soul responds by prayer and belief. The 
infant life develops into intelligent life, and in proportion bears more and 
more fruit in the conversion of souls. The mystical life develops likewise, 
and in proportion bears more and more spiritual fruit. To mere life is 
added light, light of the heart and light of the mind. The consequent 
experience of the individual to be corrected by the collective body, 1. e., 
the Church. The most powerful attraction in the incarnate Christ was 
His perfect life. The most distinct expression of the mystic Christ is the 
perfect life of the human soul. The Holy Spirit who witnesses to this is 
the Spirit of Beauty. As such He reduces to order the chaos of unruly 
passions and affections. Natural affections are the ministers to perfect 
love of God. Practical consequences of this doctrine of immanence. Rem- 
edy against false conscience. Redeems much seeming spiritual waste. 
Gives a keener sense of dignity to human life. 

Conclusion.—Recognizing the immanent mystic Christ, to make every 
effort not to crucify Him anew; but rather to turn every function, fac- 
ulty and act of life to the putting on of Christ, the development of the 
perfect life. 


The twentieth century witnesses an important movement in reli- 
gious thought. Both inside and outside the Church men are giving 
ever increased attention to what is called the philosophy of religious 
experience. The crude materialistic philosophy of the last century 
has produced an emptiness in the human heart. The human soul 
has discovered the absolute necessity of religion as the only answer 
to its sorrows, needs and aspirations. The life of Christ on earth 
was a revelation to us of the Eternal Father. That revelation has 
been handed down to us by means of holy Scripture and divine tra- 
dition. The life of Christ is mystically continued and extended 
in the hearts of men. And just as the Holy Spirit bore witness to 
the divine life of Christ lived in the flesh on earth, so now the Holy 
Spirit bears witness to the mystical life of Christ, lived in the hearts 
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of men. The revelation of Christ set before us outwardly by Holy 
Church is made inwardly real, living, and fruitful by the action of the 
Holy Spirit. The doctrines of Christianity gather fresh evidence for 
their truth from the fact that they supply the satisfaction to the 
silent want and craving of the human soul. It is the Holy Spirit 
bearing witness to the revelation of Christ. It is the Holy Spirit 
brooding over, extending and completing the work of the Incarna- 
tion. “When the Paraclete cometh whom I will send you from the 
Father, he shall give testimony of me.” See now the Holy Spirit 
comes on His mission. He has lived with and known the Father and 
the Son through all eternity. The Eternal Father looks upon the 
face of His Divine Son, and there as in a mirror He sees the likeness 
of Himself. The Son gazes into the eyes of the Father, and there 
beholds the stupendous beauties of the divine perfections. Both are 
infinitely satisfied. The Father loves the Son with an infinite love; 
the Son loves the Father infinitely in return; and that double pro- 
cession of love forms a new personality—the Holy Spirit. The 
Third Person then, because He is the love which proceeds from the 
Father and the Son, is called the Spirit of Love. 

The Spirit of Love, besides His eternal coming, has another com- 
ing, a mission confined to time and place. There is appropriated to 
Him a share in the restoration of fallen nature. He is to be the 
means of restoring to life, and light, and order, and beauty, the 
spoiled mass of corrupted humanity. ‘Thou shalt send forth thy 
Spirit and they shall be created; and Thou shalt renew the face of 
the earth.” 

As the Infant Christ lay in the manger at Bethlehem He was filled 
with the whole fulness of the Godhead. Although seemingly so un- 
conscious and helpless, the Divine Child even as to its human nature, 
beheld the full vision of God. But that divine life and knowledge 
did not show itself to those around. Only as the Child grew was 
the Godhead made known through the Manhood. 

Thus also is it in the mystical birth of Christ in the human soul. 
His cry is heard but the meaning is not known. His movement is 
felt, but to what object His little hands reach out is not perceived. 
Still, the life manifested by the seemingly aimless cry and movement 
is divine. It is a life which has been conceived by the Holy Spirit; 
and if it be not strangled or maimed with careless handling ; if it be 
not killed with wilful sin, it will live and grow until it enjoys the 
Beatific Vision. It is as “a fountain of water springing up into 
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everlasting life.’ This work of the Holy Spirit is witnessed to by 
Himself. By His action in the human soul, He makes known to it 
that the divine life is there. Then the soul acts in response and 
acknowledges that it feels the divine life. Raising itself up in 
prayer, it enters into the divine life and its prayer becomes an article 
of its faith. “I believe in the Holy Ghost the Lord and giver of 
life.” 

The child-life of Christ passed away and the man-life came on. 
The life of mere living and movement changed into the life of 
thought and intelligent action. The Child in its helplessness had its 
powers of attraction—for was not the helplessness but a state will- 
ingly assumed by divinity? It drew the wise men from the East, it 
allured the shepherds from their hills, it astonished the doctors in 
the temple. The Men, however, when He began His preaching in 
Galilee and Judea magnetized the multitudes. He demonstrated His 
divinity by His miracles and then He preached His doctrine. So 
effectual was His ministry that the Pharisees were constrained to 
say amongst themselves: “Do you see that we prevail nothing? 
Behold the whole world is gone after Him.” 

Similarly, by the operation of the Holy Spirit, the mystical life 
of Christ is developed in the human soul. After life and tentative 
energy follows thought and intelligent action. He who has re- 
sponded to the first impulse of the Holy Spirit is vouchsafed a still 
greater meed of His help. The Holy Spirit is not only life, but He 
is also light. 

On the soul then who has already received the life the Holy Spirit 
sheds His light. He witnesses to the growth of the mystical Christ. 
The light which He sheds is a double light, a light for the heart and 
a light for the mind. The revelation of the Incarnate Christ was 
made by both preaching and action, by teaching and miracles. It 
was a Call not only to know God, but also to love Him. So the Holy 
Spirit by His double light, His heart-light and head-light, bears wit- 
ness to the mystical Christ. By the heart-light He gives the soul a 
kind of sensitiveness by which it feels the action of the will of God 
on its own will. The soul by its response to that action comes to 
possess an experimental knowledge of God’s will. The will of God 
revealed by the Incarnate Christ on earth, is now revealed by the 
mystical Christ in the human soul. And the soul recognizing the 
mystical Christ by the light of the Holy Spirit prays: Veni, lumen 
cordium. 
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By the head-light He gives the soul the power to recognize His 
teaching through other channels—Holy Scripture, divine tradition, 
the authority of the Church. His internal inspirations might be 
simulated by an evil spirit. The human soul relying merely on its 
own subjective experiences might easily become deluded. To guard 
against these delusions the Holy Spirit bears witness through other 
means. He speaks to the individual certainly ; but He speaks also to 
the collective body. And the experience of the collective body is 
expressed as the voice of the Infallible Church. 

The soul, therefore, seeing the need of correcting its own vagaries 
by an external authoritative standard, seeks for it in the external 
witness of the Holy Spirit. “I believe in the Holy Ghost who spake 
by the prophets, and I believe in the Holy Catholic Church.” 

In the course of Christ’s public ministry the first power of attrac- 
tion was His miracles. Miracles appealed to that lower instinct of 
man which seeks its satisfaction in the sight of physical wonder. The 
people hungered after the meat which perisheth rather than for that 
which endureth. From this lower motive however Christ led them 
to a higher one. After seeing the wonders which He did, they 
listened to His doctrine and were astonished thereat. But the most 
powerful attraction of all, and that which throughout history has 
been most effectual in promoting the spread of Christianity, was the 
perfect spiritual beauty of the life of Christ. The dramatic episode 
of confusing those who would stone the woman taken in adultery; 
the majestic silence before Pilate; the pathetic prayer from the 
Cross for His persecutors—events such as these affect the world 
more than either wonder-working or preaching. The unbeliever 
Rousseau testifies to this overpowering force. “What sweetness,” 
he says, “and what purity in his manner, what touching grace in his 
instructions! What devotion in his maxims, what profound wisdom 
in his discourses! What presence of mind, what finish and what 
justice in his answers! What power over his passions! Where is the 
man, where is the sage who knows how to act and to suffer and to 
die without ostentation? Yes, if the life and death of Socrates are 
those of a sage, the life and death of Jesus are those of a God.” 

The spiritual beauty of the mystical Christ is likewise manifested 
by the Holy Spirit in the human soul. The Holy Spirit gives life 
and produces action; gives light and produces truth and knowledge; 
and finally gives order and produces perfection and beauty. By 
showing us the natural law through the first and general dictates of 
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conscience He forms the infant Christ ; by showing us the ten com- 
mandments and their supplement in the law of the Church He forms 
the Christ of miracle; then by showing us the law of love, the path 
of perfection, He forms the Christ who is at once the comeliest and 
fairest among the sons of men. 

Surrounding the imperfectly formed Christ is a confusion of 
chaotic passions and disordered affections. These passions and af- 
fections the Spirit does not destroy. They are the rough material 
which, under His benign influence, may be transformed into the 
substance of the perfect life. 

As the tendency then of each un-Christlike affection is changed 
and made Christlike, thus so far does the spirit of beauty witness 
to the formation of the perfect Christ in us. The supernatural 
life is inseparably mingled with the natural life. Only by utilizing 
the natural affections can the perfect spiritual affection for God be 
acquired. Just so far as the Spirit of Love is allowed to work on 
our natural loves and absorb them in His life and operation can 
we put on the perfect Christ. As the Holy Spirit is goodness itself 
and produces right conduct; as the Holy Spirit is truth itself and 
produces correct knowledge; so the Holy Spirit is beauty itself 
and manifests the divine good taste and produces perfect spiritual 
beauty. 

This truth of the immanent witness of the Holy Spirit to the life 
of the mystical Christ has far reaching consequences. It makes us 
realize how intimately our lives are bound up with the life of God. 
“Closer He is than breathing, and nearer than hands and feet.” It 
redeems for God boundless tracts of seeming spiritual waste. Its 
tendency is to make the spiritual life natural and interesting, and so 
is an excellent remedy against aridity, artificiality, forcing of “in- 
tention,” and much false conscience. Granting the truth that the 
mystic Christ is always present in the human soul, never wholly ob- 
literated, ever witnessed to by the Holy Spirit, then it follows that 
every human act is related to Christ. It is either for or against Him. 
It is never indifferent. The “merely natural” is a state which never 
existed, which only might have been. The inference is that any 
seemingly natural act such as eating, drinking, walking, playing, if 
it be not sinful, is really supernatural and meritorious of a super- 
natural reward. “In him who has charity,” says St. Thomas, “there 
can not be any act of virtue that is not clothed with charity.” Nor 
is it necessary that there should be any explicit “offering up to the 
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glory of God” or “directing of intention,” though doubtless these 
practices have their value. 

The wayside stone-breaker, then, provided he be in some way 
dedicated to God, say by baptism sacramental or of desire, is by 
every stroke of his hammer storing up a reward in the treasury of 
heaven. Likewise the costermonger shoving his barrow and crying 
his sales through the suburbs of the city. No less the broker on the 
exchange, the clerk at his desk, the author in his study—St. Thomas 
even gives the telling of an amusing joke at recreation. In fact 
any act which proceeds from an intelligent will, if not actually 
sinful, has its supernatural value registered in the book of life. 

Yet more. Even if all those acts are performed by a man in a 
state of sin, still, since they are not in themselves sinful, they are 
placed to his credit, and as soon as the state of sin is removed they 
become current coin for the purchase of eternal glory. 

Hence we may never attempt to belittle, as is so often done by 
pious people, that good soul which does its good “naturally.” It 
takes to goodness as if by instinct. It scarcely ever reflects on the 
truth that goodness is a duty before God, but simply follows its own 
natural instinct, bestowing its pity, its love, its mercy and its kind- 
ness according as the objects of those affections present themselves. 
Nor again may we dare to undervalue that soul so well known to 
spiritual clinics, that of a sinner with a generous disposition. It 
sins with a go and a swing that almost takes our breath away; and 
- yet it scorns to do anything mean or underhanded. At a sudden 
moment it will fly to God in this fashion: “O my God, I am a mean 
beggar, I have not the effrontery to pray. But I will go to Mass, I 
will watch the mysterious rite, and then perhaps I may have courage 
to speak to Thee.” It is a soul which is either hot or cold and 
which Christ preferred to the lukewarm, one in which the cords of 
Adam are mighty strong, requiring only skilful manipulation to pro- 
duce results of rare sanctity. In a word, let us once grasp the truth 
of a mystic Christ immanent in us, a Christ witnessed to by the 
immanent working of the Holy Spirit constantly and without ceas- 
ing, and we are saved from many a spiritual narrowness. Then will 
the spiritual life become more real, full and intense. Every human 
act will be seen to have a relationship with conscience, every con- 
scious act either an act of the love of God however implicit, or an 
act of sin. 

Sin will then be realized to be the way in which Christ is crucified 
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anew ; for His mystic form in the soul is despoiled, torn and tortured. 
The prick of violated conscience is but the mystic Christ crying to 
the soul: Why persecutest thou me? 

On the other hand love will be seen to be capable of greater possi- 
bilities than otherwise. All human acts are love in substance—for 
sin is but love perverted. And although Christ longs most of all for 
that love which is denied Him, yet He wants all love. He wants 
every natural affection to be trained according to His wish and thus 
made His. He wants every passion to be spiritualized by His grace. 
He wants every free act of the human will, no matter how simple 
and indifferent it is in itself, to be gathered up and saved against 
the day when eternal love shall mete out full recompense. By yield- 
ing up to the Spirit of Love our whole heart and mind and soul and 
life we enter into the spirit of Christ; we feel the spiritual value of 
His incarnate life; we put on the new man, the perfect Christ; we 
live in Him and He in us. 
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BLESSING OF A TEMPORARY CHAPEL IN A NEWLY 
ESTABLISHED PARISH. 


BY THE REV. P, F. MAC ARAN, TURNER, N. Y. 


In the second epistle of St. Peter, chapter i., verse 18, we read these words: 
“And this voice we heard brought from heaven when we were with him in 
the Holy Mount.” 

After preaching the Gospel in Galilee for upward of seven months, but 
with indifferent success, by reason of the prejudices of the people, Our Lord 
keenly felt the disappointment. His departure, therefore, from Galilee was in 
the nature of a rupture with this obstinate people. 

The Lamb of God was both sad and glad—sad over the desertion of the 
people whom He had tried, but in vain, to win over to His standard; glad, 
indeed, at the sight of His apostles, who clung more closely to Him than 
ever before. It would seem, then, in the goodness of His Sacred Heart that 
He wished to further instruct, to cheer and reward them. He knew full 
well, reading their thoughts, that the idea of His willingness to suffer caused 
them untold bitterness. The forthcoming celestial vision, then, must have 
for its object to comfort their sorrowing hearts and strengthen their faith in 
the infallible promises of a Master who loved His own even to the death 
on the Cross. They had often been witnesses of His miracles, others being 
the object; now they shall see Him manifest Himself in dazzling splendor— 
Himself being the object. 

The day is done; the setting sun soon loses its luster at the approach of 
the bright Sun of Justice, who, accompanied by His chosen disciples, wends 
His way up the “Holy Mount.” 

An ancient tradition points out Mount Tabor as the scene of the Trans- 
figuration. It lies to the northeast of the plain of Esdraelon, and stands 
nearly two thousand feet above sea level. A low ridge of rock separates it 
from the mountains of Nazareth. The summit is an oval table land, the 
southern half of which is piled with ruins, some the remains of ancient 
fortresses of the time of the kings of Israel and of the Arabian conquest. 
Two churches, now in ruins, one built by St. Helena, the other probably by 
the Crusaders, testify to the antiquity of this tradition. 

It was here that Jesus led His chosen disciples and showed them His eternal 
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glory in a brilliancy which eclipsed anything that the earth had heretofore 
witnessed—or ever again shall behold until the second advent of the Son of 
Man. Jesus was transfigured before them. St. Luke tells us that while He 
prayed the shape of His countenance was altered (ix. 29). St. Matthew says: 
“His face did shine as the sun” (xvii. 2). 

Jesus was changed in an outward appearance. The glorious transfigura- 
tion consisted in a revelation of the divine nature, which was hidden in the 
sacred humanity since the Incarnation. “And his garments became shining 
and exceeding white as snow, so as no fuller upon earth can make white.” 
By a fuller is understood one whose trade it is to bleach and cleanse linen. 
And there appeared to them. Elias with Moses; and they were talking with 
Jesus. And the topic of discourse with these heavenly witnesses was that 
of the great teacher, death. Death alone proclaims the true dimensions of 
our puny frames. Sorrow and death are the only way to heaven for Jesus. 
Doubtless the servant can not be above his master. 

Peter, James and John were honored with a glimpse of heaven. Peter, in 
his impetuosity, addressing Jesus, said: “Master, it is good for us to be here; 
if thou wilt, let us make three tabernacles; one for thee, one for Moses and 
one for Elias.’ While he was speaking a bright cloud came and over- 
shadowed them, and behold a voice out of the cloud, saying: “This is my 
beloved Son, in whom I am well pleased. Hear ye Him.” And when the 
apostles heard it they fell on their faces and were sore afraid. Then Jesus 
came and placed His hands upon them. “Arise,” He said, “and be not 
afraid.” Lovingly did Jesus reassure them that what they had seen was 
still in reserve for them, and more, too, after they should have fought the 
good fight and run their earthly course. 

The clarity of Jesus’ body was in a measure visible to the apostles. It was 
not possible, we may believe, for Christ to show to His apostles the full 
radiance which illumined His glorified body, for their eyes could not have 
borne the splendor. Great privileges are reserved for the bodies of the just. 
They will have the four qualities of impassibility, clarity, agility and 
spirituality. 

The first quality of the bodies of the just shall be impassibility, which con- 
sists in immunity from suffering; neither pain nor discomfort, neither heat 
nor cold can affect them. The second quality of the bodies of the just shall 
be clearness, which shall cause them to shine like the sun. “Then shall 
the just,’ says Our Lord in St. Matthew xiii. 43, “shine as the sun in the 
kingdom of the Father.” The third quality of the bodies of the saints shall 
be agility, which will free the body from present burdens and the soul can 
transport it wherever it pleases. “It is sown in weakness,” says the apostle; 
“St shall rise in power.” The fourth quality of the bodies of those that shall 
persevere until the end shall be spirituality, by reason of which the body 
shall be entirely subject to the soul, always ready to serve it and to execute 
its will. 

As followers of the transfigured Saviour, blessed with the true faith, we 
know that Jesus is the light of the world in which we poor exiled children 
of Eve are doomed to earn our bread in the sweat of our brow. Jesus Him- 
self tells us that He is the way, the truth and the life. He affectionately 
says: “I, your God, have proved my love by dying for you. In return, die to 
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yourselves and this sin-stained world, so that you may, after a few years, 
join me and my heavenly company beyond the stars.” That dying to self 
and this world about us is painful to nature is a.self-evident proposition; 
but oh! the end will surpass all expectations. “Neither eye hath seen, nor 
ear heard, nor hath it entered into the heart of man to conceive what God 
has in store for those that love and serve him.” 

A mountain two thousand feet above sea level can be climbed only by 
strong and healthy persons. It is equally true, to climb duty’s mountain day 
by day and not stumble, to be always ready to answer the Master’s call to 
quit this militant scene requires constant vigilance, which is the price of our 
liberty as children of God and heirs of heaven: To climb duty’s mountain 
day by day and not stumble, will hardly be the record for many. And for 
the many that stumble the transfigured Saviour has unlimited pity and 
mercy. 

Will He condemn those who stumble? We read in St. John (viii. 1-11) 
that the scribes and the Pharisees brought unto Him a woman taken in 
adultery. The penalty for this crime was death. 

The hateful enemies of Jesus wished to compromise His position as a 
teacher. Dragging the poor unfortunate along the highway to the 
temple where Jesus was teaching the people, they flung her at His feet. What 
a scene! The spectators were breathless. 

“Master,” said they, “this woman was even now taken in adultery. Now 
Moses in the law commanded us to stone such a one. But what sayest thou?” 

Jesus turned His kind glances toward her, filling her soul with unfeigned 
sorrow. Like hungry hounds yelping at sight of their prey nearly ex- 
hausted, the trembling form of the culprit combined with the seeming hesita- 
tion of Jesus, made them frantic. The kind glances, a moment ago given to 
the adulterous woman, now blaze with withering scorn upon her accusers. 

“Woman, where are they that accused thee? Hath no man condemned 
thee?” And she said: “No man, Lord!” And Jesus said: “Neither will I 
condemn thee. Go and sin no more.” 

To-day another Christian temple, though a temporary chapel, is solemnly 
blessed by your bishop, and God has visited His people. Here the God of 
mercy and consolation will reside, for He says: “I love to dwell with the 
children of men.” Here the Holy Sacrifice of the Mass will be offered 
for the living and the dead. Here the Sacraments, instituted by Jesus Christ, 
channels of grace and benediction, shall be administered by duly authorized 
priests. Within these blessed walls Jesus Christ in the person of His minister 
will await the prodigal’s return. In this pulpit will stand the only authorized 
guide to eternal life. 

Here in the tabernacle is the Master who walked on the waters, calmed the 
tempest, cured the leper, gave sight to the blind, hearing to the deaf and even 
raised the dead to life. Here, a willing captive, the divine and human 
nature sacramentally concealed, remains He who said: “This is my body; 
this is my blood.” The same God-Man who said: “Thou art Peter, and upon 
this rock I will build my church’—not churches—“and the gates of hell shall 
not prevail against her”’—not them. 

And oh! here in the person of His minister in the confessional is the sweet 
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and forgiving Saviour who said to Magdalen: “Arise, O child, thy sins are 
forgiven thee.” And all this for whom? For you, children of the trans- 
figuration. Finally, when all life’s toils are o’er, and when sweet choristers 
sing, “Rest for the Weary, Rest,” the Christian’s remains shall be tenderly 
carried into this temple—this house of God—to lie before the altar, while the 
priest, the minister of mercy, robed in black vestments, ascends the steps to 
plead for the departed. And the priest’s prayer, piercing the clouds, is: “O 
sweet, merciful Jesus, grant to this man eternal rest.” 

Well, indeed, might the royal prophet, “a man after God’s own heart,” after 
considering what the Church stands for, cry out: “I have loved, O Lord, 
the beauty of thy house and the place where thy glory dwelleth.” The 
priest, who presides over this district, who has charge of this newly-formed 
parish, says the same words to-day: “I have loved, O Lord, the beauty of 
thy house and the place where thy glory dwelleth.” 

To-day, with heart truly grateful, he brings you glad tidings of great joy, 
viz.: that he will build a beautiful earthly house for his Master that shall 
last for ages. His Master says: “Son, My own anointed, give me a place 
built by loving hands, and in return I shall give you, your friends and your 
flock a place in My Father’s mansion.” 

Your pastor comes to you with empty hands, but with an abiding faith in 
your goodness and love. He trusts to your zeal as Catholics. He trusts to 
your generosity as Philadelphians. He trusts to your zeal as Catholics, in the 
words of Father Tom Burke, the Irish Dominican, who says that “the highest 
privilege God can confer upon man in this world is to give him the honor and 
glory of building a house for Jesus Christ, the Son of God.” He trusts to 
your liberality as Philadelphians, whose generosity is equal to any and sur- 
passed by none in this country. The magnificent churches which honeycomb 
the City of Brotherly Love are indubitable proofs of the truth of this 
statement. 

Your pastor comes to this section of the city in the prime of life, having 
been selected by your beloved archbishop to build a house for Jesus Christ. 
He enters this new field with the fire of divine love, intensified by sixteen 
years of hard labor in the Master’s vineyard. The dominant note of his ef- 
forts is to extend the kingdom of God on earth. In a few years—for the 
longest life is short—and church building cuts it shorter for the priest—the 
Master will call him to give an account of his stewardship. 

Do not stand idle until that day, waiting to speak the kind word or to 
make the generous offering. Jesus Christ blesses his work and personally 
makes the appeal, for here are the words of the humble Nazarene: “Give, 
and it shall be given to you; good measure and pressed down and shaken 
together and running over shall they give into your bosom” (Luke vi.). 

Then may your pastor and his flock look confidently forward to the hour 
of death, for your works follow you. When the achievements of the greatest 
heroes in the world’s history shall have been forgotten, and scrolls of fame 
and other vain ornaments erected to their memory shall have crumbled into 
dust, angels will weave fresh garlands to deck your immortal brows. 
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THE SACRED SCRIPTURES A SOURCE OF SACRED 
ELOQUENCE. 


ADAPTED FROM THE GERMAN OF A. MEYENBERG, BY THE 
REV. BERTRAND L. CONWAY, C.S.P. 


7.—The Second and Final Separation of Mankind. 


Notwithstanding the punishment of the Chamites, mankind again 
became morally corrupt through pride, the strongest of man’s pas- 
sions and evil inclinations. The tower of Babel-was the product of 
a godless civilization and the sign of a godless state. God again 
determined to punish His rebellious children. He said: “Come, let 
us go down and there confound their tongue, that they may not 
understand one another’s speech. And so the Lord scattered them 
from that place into all lands, and they ceased to build the city” 
(Gen, xi. 7, 8). 

Here the sacred orator has his first glimpse of God’s severe judg- 
ment upon sins of pride, which runs through all divine revelation 
from the fall of the angels to the last judgment of the world: “De- 
posuit potentes de sede divites dimisit inanes” (Luke i. 52, 53). 
Here, too, he comes across the first hint of the dominant teaching of 
the Scriptures on poverty of spirit and the need of a Redeemer. 
Henceforth the nations shall strive to progress and develop without 
God, and all their wanderings will be, as St. Augustine says, only 
“grandes passus extra viam.” Some day these wanderers will come 
back to their God and Saviour poor in spirit. Humility is the first 
word of the Sermon on the Mount, the one great virtue for the king- 
dom of heaven: “And, opening his mouth, He taught them, saying: 
Blessed are the poor in spirit; for theirs is the kingdom of heaven” 
(Matt. v. 2, 3). The poor in spirit are those humble souls who feel 
the need of a Saviour, who ardently long for His coming, and who 
go to Him in sorrow and penance to gain eternal life. 


8.—The Exclusiveness and Catholicity of Revelation. 


The rejection by God of a portion of mankind at the destruction 
of Babel was, like the deluge, not merely a punishment for sin but 
also a work of grace. For immediately after this separation fol- 
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lows the choice of Abraham and the forming of the chosen people. 
Three times had God striven in vain to speak to the entire race and 
unite it to Himself; first through Adam, then through the sons of 
God, and, lastly, through Noe. But the revelation of God is like 
a stream that seeks a channel for itself. “At last in Abraham it 
found a regular channel. Slowly but surely it flows down the cen- 
turies through the chosen people, growing in volume with every 
mile of its course, until in the fulness of time it flows into the ocean 
Christ Jesus, who through His universal Church sends it to all lands 
and people” (Grimm. Leben Jesu, i. page 11). Divine revelation 
is limited to one people, in order that one day it may be the heritage 
of all. The Jews are God’s chosen people, but in Abraham “shall 
all the kindred of the earth be blessed” (Gen. xii, 3). “Abraham, 
the now childless husband of Sara, is to be father of a great and 
numerous people, to whom the Lord will one day give the promised 
land. Thence the Saviour foretold at the gates of Paradise will 
arise and crush the serpent’s head” (Gen. xii. 26; Grimm., page 11, 
seq.). 

The sacred orator is here surprised to notice how the apparent 
severity and exclusive character of the religion of revelation is in 
reality only a proof of God’s wisdom and love. The Bible unfolds to 
his view the wonderfully woven tapestry of the divine plan of the 
universe as the noble background of its historical writings. From 
Abraham’s time the messianic hope shines brighter and brighter until 
in the fulness of time it shines forth in noonday splendor as the 
great light of the world, Christ Jesus, the Son of God. 

The unity of the race is destroyed. Certain peoples are deprived 
of the privilege of guarding the revelation of God, and become 
wanderers over the face of the earth. Israel alone is chosen. And it 
is chosen for the very purpose of bringing salvation to these Pagan 
wanderers. Here the Bible provides the sacred orator with those 
simple and striking pictures of the patriarchs, which reveal both the 
bright and dark sides of life. He discovers in this portion of the 
Bible a rich vein of moral and ascetical ideas and a noble gallery of 
remarkable portraits. 

Abraham, early exiled from a beautiful country, pitches his tent in 
the middle of Canaan (Gen. xii. 8). After him come those noble 
types of the Redeemer, who arise out of the alternately bright and 
gloomy history of the times and point to the Messias to come. In 
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meditating upon these pages of Holy Writ we can say, with St. Am- 
brose: “Deambulat in paradiso Dominus, quando divinas scripturas 
lego. Paradisus est Genesis liber, in quo pullulant virtutes patri- 
archarum” (cf. Handbuch zur biblischen Geschichte, page 140 ff.— 
Schuster-Holzammer). 


9.—I srael’s Early Training. 


Israel began to develop into a mighty people in Egypt, whither 
the grandson of Abraham had gone with his sons. The rapid rise 
of Joseph to prominence in the Egyptian State gives the sacred ora- 
tor a good instance of the workings of divine Providence. By a 
long season of trials and sufferings God prepares his chosen people 
for their future vocation. Israel’s sojourn in Egypt gives the sacred 
orator an insight into the mysterious and hidden workings of God’s 
divine plans. The apparent abandonment of Israel by Jehovah, and 
the bitter slavery and oppression of the Jews under Pharao, serve 
only to bring out in greater relief the eternal principle that with 
God all things work for the best. At last He calls His people out 
of Egypt. 

10.—Israel’s Leader. 


The venerable figure of Moses now appears on the scene. His 
marked individuality, his natural and supernatural strength, his 
greatness and his weakness, all are made subservient to the divine 
plan. Moses is to be God’s instrument to lead Israel to the promised 
land. In the strength of the paschal lamb—the type of the sacrifice 
of Christ—Moses saves Israel, leads the Jews through the Red Sea 
and the numberless trials of the desert to the covenant of Sinai. 
The history of Moses, and the people of Israel under his leadership, 
is a perfect divine compendium of dogmatic, moral and ascetical 
teaching. The words of the apostle most fitly apply to this part of 
the sacred Scriptures: “Scriptura utilis ad docendum, ad arguen- 
dum, ad corripiendum, ad erudiendum in justitia” (Il Tim. iii. 
16-17). The book of Exodus affords abundant material for the 
sacred orator. 
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SEVEN CONFERENCES FOR CHILDREN IN PREPARA- 
TION FOR FIRST CONFESSION. 
BY THE REV. P. A. HALPIN. 
VITI.—SatisFActIon. 
We have come to the last instruction of this retreat which you 
have been making in order to prepare yourselves for receiving all 


the blessings of the great Sacrament of Penance. During these 
talks of mine I have simply explained every word of the definition 


which you find in your Catechism and which you have learned by 


heart. I told you that it was a Sacrament and therefore instituted 
by Christ. He gave us this Sacrament so that whenever we fell into 
sin after Baptism we could get cleaned from that sin and once more 
enjoy His friendship. It is called the Sacrament of Penance because 
the word Penance means pain or sorrow for having offended God. 
I told you that sin was the wilful breaking of the law of God. I 
tried to make you understand that sin is the worst evil which can 
happen to you here on this earth. I spoke of the different kinds of 
sin, of original, of actual, of mortal, and of venial sin. We talked 
of the kind of sorrow which we should have for all our sins. It 
was not any kind of sorrow, but a grief for sin because it either 
put you in danger of never seeing God or, which is better, because 
you have offended God whom you wish to love above everybody 
and everything else. 

If you are prepared when you go to Confession, that is, if you tell 
all your sins of thought, or word, or deed and tell them with the 
sorrow of which I have just spoken to you, then your sins will be 
forgiven. In other words, if you do not make a bad Confession (and 
you know when a Confession is bad), then as soon as the priest gives 
you absolution all your faults are wiped out and it depends entirely 
on you never to sin again and always to walk in the sunshine of 
God’s love, which is something worth more than anything, or all 
things, in this world. 

In all my talks to you what have I done? I have only taken what 
you find in your Catechism as the definition of this Sacrament for 
which you are getting ready, and told you as fully as I could the 
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meaning of each word. I would like to say right here that there is 
one thing you must pay attention to, not only now, but during all the 
time you go to Sunday school. That one thing is: Always learn 
your Catechism lesson so well by heart that it will be impossible for 
any one to make you stumble while you recite it. It may be that 
sometimes you will not understand the meaning of some of the 
words. Never mind, for as you grow older the meaning of these 
things will be clear and not only you will know what you should 
believe and do, but also you will be able to tell others what the right 
thing is and in the proper words. 

I am sure you will always be able to put in the correct language 
for yourselves and others what your Church calls the Sacrament of 
Penance. You will know that it is a Sacrament, but it has certain 
signs which anybody can see and which show what it does for your 
souls. The one who goes to Confession gives a sign that he has 
turned away from sin and the priest by his words and actions gives 
us to understand that he is with the power given him by God, 
through Christ, pardoning the sins which are told him by the sinner 
who is sorry for his sins. 

In your Catechism there are three Sacraments, out of the seven 
mentioned, before that of Penance. Those three Sacraments are 
Baptism, Confirmation, Eucharist. About these two last Sacra- 
ments you will hear a good deal when in a few years from now 
you are advanced to the class of those who are preparing to receive 
those two great Sacraments. These Sacraments are entirely differ- 
ent, the one from the other, but they are like each other in this that 
they were instituted by Christ and they gave grace to our souls. 

Baptism and Confirmation are alike in this that neither of them 
can be received more than once. You cannot be baptized or con- 
firmed twice. But you may go to Confession and Communion fre- 
quently. 

How often should you go to Confession? It is best to follow in 
this the regulations of your parish and I think that according to 
them the pastor calls all his children who have not made their 
first Communion to go to Confession at least four times a year, gen- 
erally during the Ember Days. If you want a rule for your whole 
life I would say the oftener you go the better. You remember that 
there is no limit to the mercy of God. Peter once asked Our Lord 
if sin might be forgiven seven times and Our Lord answered: “I 
say, not seven times, but seventy times seven” (Matt. 18). I would 
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ask you to go to Confession as soon as possible in case you fall 
into mortal sin. It is very dangerous to remain even a few seconds 
in that state. Suppose you were to die with that sin on your soul 
what would become of you? Your faith teaches you that you would 
be lost forever. You know how uncertain life is. It does not take a 
second to die and you might drop dead at any moment. Boys and 
girls think that sudden deaths happen to grown people only. Many, 
many children have died suddenly. 

Sometimes it may be impossible for you to get to the priest. The 
church may be far away or there may be other reasons. If you have 
to wait days, or, as sometimes happens, weeks and even months be- 
fore you can go to Confession, there is one way to protect yourself 
against the awful fate of being with the damned forever. That one 
way is to make as hearty an act of contrition as it is in your power 
to make. I told you of one kind of contrition which is so powerful 
that by it, even without Confession, you will be forgiven your sin. 
Do your best to make such an act and with prayer you will succeed 
in doing so. 

You see I have come again to talk of sin and immediately I think 
of the awful evils it brings about. The only thing that can surely 
save you from it is Confession frequently and properly made and 
after Confession comes prayer and that form of prayer especially 
which is called the Act of Contrition. As I have told you there is 
a certain Act of Contrition which joined with Confession will get for 
you pardon from your sins—that contrition is called attrition. 

St. Alphonsus, who was the founder of the great Redemptorist 
order, puts in the following words that kind of contrition of which 
I have just been speaking and which I might call an Act of Attrition: 
“My God, because by my sins I have lost heaven and deserved hell 
for eternity, I am sorry above all things for having offended Thee 
and, I firmly purpose never more to offend Thee by a mortal sin.” 
These words show that you are really sorry for sin, but only for 
the reason that your sin might be and could have been the cause of 
everlasting injury to you. Such an act made in Confession would 
have been enough to rid you of all the sins you told to the priest. 
Without, that is outside of the Sacrament, it would have been of 
little benefit to you. 

There is another Act of Contrition. If you make it sincerely, that 
is from the bottom of your heart, even outside of Confession, it will 
gain for you the pardon of all your sins. It is certainly worth your 
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while to learn to make this act, for it is so pleasing in the eyes of 
God that were you to die after it you could not be lost, you would 
find yourselves in presence of your judge without a mortal sin on 
your soul and so the sentence that He would pronounce would be 
altogether in your favor. This Act of Contrition which, when made 
honestly and meaning every word of it, can do so much for your 
soul, even outside of Confession, I will give you also in the words of 
St. Alphonsus Liguori. You remember that I said the saints always 
made this perfect act of sorrow, at least they were ever striving to 
make it and were ever praying for the grace to make it. We are told 
that St. Margaret of Cortona spent the remainder of her life, after 
her conversion, in shedding tears of such real grief for her sins that 
it was told her by a messenger from heaven that God was “so 
touched by her sorrow that every one of her faults, no matter how 
grievous they had been, was so entirely blotted out that her soul 
had become as white as it was the day she was baptized.” Yes, the 
saints so understood the value of this great grace, that they preferred 
to make one such Act of Contrition, rather than be made masters of 
the whole world. This is the act as made by St. Alphonsus: “My 
God, because Thou art infinitely good, I love Thee above all things, 
and because I love Thee, I am sorry above all things for the offenses 
I have committed against Thee, O Sovereign Good. My God, I re- 
solve never more to offend Thee. I wish to die rather than offend 
Thee again by mortal sin.” 

You see all that is meant in that Act of Contrition. It is not 
necessary to use the words I have just repeated. Any words mean- 
ing the same thing will do as well. It is very useful to have some 
fixed set of words. The words that you find in your Catechism 
are just as good as the words of the saint. I wished simply to put 
before you the way which a saint thinks is the right way to make this 
wonderful act of sorrow. I would beg of you to try to make 
this act any time you may have—which God forbid—the misfortune 
to commit a grievous sin. I advise you to make it every night before 
you go to bed. I advise you to make it in moments of danger and 
I know God will give you the grace to make it on your deathbed. 
It must not be forgotten that when you make this act in the state of 
mortal sin you must have the desire and the intention of going to 
Confession as soon as you can. 

Your Catechism says that the Sacrament of Penance is made up 
of three parts: Confession, Contrition and Satisfaction. I must 
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say a few words about Satisfaction. Satisfaction means that which 
the penitent, i. e. the one who goes to Confession, must do himself, 
in order to make up to God for his sins. This “making up” is neces- 
sary. Hence the priest obliges you, when you have confessed, to say 
some prayers or to do something as penance for your sins. When 
sins are forgiven there is no longer any eternal punishment to be 
suffered, but there remains something for the sinner to endure. The 
enduring of that something is called Satisfaction or Penance. 

So you must when you have told all your sins pay attention to 
every word the priest says. He will tell you how you will be able 
to avoid those sins of yours in the future, he will give you some 
advice, and, above all, he will give you some penance to perform. 
Do not miss a word your confessor says. He is speaking to you in 
the name of the Great High Priest Jesus Christ, and his words will 
do you very much good. Above all be sure you understand what he 
tells you to do for penance or what he tells you to say. If you are 
not sure do not hesitate to ask him to please repeat for you. Be 
very childlike with your confessor in all things and in this matter 
of penance as well as in everything else. 

Lest I forget it I will mention here something that it is very 
necessary for you to know and remember. In the beginning of our 
retreat, or perhaps a little later, I gave you the reasons why you 
should never yield to the temptation to hide a sin in Confession. I 
explained to you that if the penitent wilfully neglects to mention a 
sin or sins which should be confessed, or tells a lie about any serious 
sin, he not only does not obtain the pardon of his sins, but makes 
himself guilty of a greater sin, he makes himself guilty of a bad 
Confession, in other words he commits a sacrilege. In fact, what 
he has done can not be called Confession and he must repeat his 
Confession besides accusing himself of having concealed a mortal 
sin from the priest through fear or through false shame, or through 
any other cause. 

I gave you before some reasons why you should not be afraid or 
ashamed to tell your sins. I will give one more reason, which is that 
you remember that unless you tell upon yourself, nobody in this 
world outside the priest, will ever know what you made known in 
Confession. Your sins are buried forever and your Confession will 
never bring you into trouble or difficulty of any kind, for the priest 
is commanded by the Church “to take especial care, neither by word 
nor sign nor by any means whatever to allow, even in the least 
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degree, any one to know what has been confessed to him in the 
Sacrament of Penance.” No laws, no threats, no punishment will 
force any priest to break this law. Many confessors have suffered 
tortures, imprisonment and even death rather than be unfaithful to 
their trust. The more then, you think, the more you will be able 
to understand, that really one of the silliest things a boy or girl can 
do, is to keep back a mortal sin in confession. 

You see I have said mortal sin because not to tell a venial sin in 
the Sacrament would not make your Confession bad. 

After leaving the priest the first thing you should do is to kneel 
down and thank God for the great gift He has bestowed upon you. 
When you have made that act of thanksgiving, then perform your 
penance, that is, say whatever prayers your confessor has given you 
to say by way of Satisfaction. Do not get into the habit of putting 
your penance off. There is danger of your forgetting if you delay 
and you must remember that the performing of that penance, that is 
the doing what the priest told you in Confession, is an absolutely 
necessary part of the Sacrament. This your Catechism tells you. 

There is much more which I might speak of regarding Confession, 
but you have heard enough to understand what Confession is, 
how to make a good Confession, and, above all, enough has been told 
you to fix in your mind one purpose and that is the purpose of 
never running the risk of falling into the awful sin of sacrilegious 
Confession. 

Some three or four years from now, or perhaps sooner, when you 
are preparing for your first Communion and while that time is ap- 
proaching, during Catechism classes, which you must never be ab- 
sent from without a very good good reason, you will hear still 
more about the Sacrament of Penance. 

In the year 1726, a child was born who when he grew up became 
a Redemptorist. He is now Saint Gerard Majella and the patron 
of a good Confession. He gives courage to souls who are in danger 
of being overcome by fear and shame. He obtains true sorrow for 
those who invoke him. Therefore go to him, my dear children, 
every time you are getting ready for Confession, and be sure that 
helped by him your Confessions will always be what God wishes 
them. Especially beg of him that your first Confession be a perfect 
one. 

Now, my good boys and girls, I wish you every blessing, but just 
now the greatest gift I can ask for you is the grace of a very good 
first Confession. 














CONFERENCES AT SUNDAY SCHOOL MEETINGS. 581 


CONFERENCES TO CHILDREN AT SUNDAY SCHOOL 
MEETINGS. 


III.—Piety. 


The word piety is often mentioned to you, my dear children, and 
you are frequently exhorted to practise the virtue of piety. It must 
therefore be a familiar word to you, but have you a precise idea of 
what it means? What is your idea of a pious child? Is a pious child 
one who says thoughtlessly many prayers, many rosaries, who likes 
to wear medals because they look pretty, or perhaps, one who, while 
praying in church, raises his eyes heavenward because he wants 
people to think well of him? No, that is not true piety. Piety is 
something more than outward appearance; it is a flame burning in 
the heart, an enthusiasm of the soul, causing us to be fervent in all 
things pertaining to God and our holy religion. Piety is a taste for 
religious practice, piety is an uplifting of the soul towards heaven. 
A truly pious child is not known by the number of prayers he says, 
but by the fact that he says them carefully and devoutly. He de- 
lights in speaking to God, to his Father in heaven; in opening 
his heart to his great and divine Friend Jesus. The Church is 
for him a place well beloved, he likes to enter there to spend a few 
moments before the tabernacle. The little sanctuary lamp, hanging 
before the altar and guarding the dwelling of the Lord, fills his 
soul with deep emotion, it reminds him of the eternal light enjoyed 
by the blessed in heaven. The ceremonies of the Church force- 
fully attract the truly pious child. The altar decorated and illumined, 
the priests vested with the sacred robes and officiating at the sacred 
functions, the singing, the ringing of the bells, the profound silence 
attending that supreme moment during Mass when Jesus descends 
upon the altar, all this makes a deep impression on this child’s heart 
and fills it with delight. 

Now let us enter the pious child’s little room. You will find 
there a crucifix at the head of the bed, and in a prominent position 
a little statue or picture of the Blessed Virgin Mary, and there will 
probably be other proofs of his devotion. A pious child takes care 
of all these things, he looks with great pleasure upon these sacred 
objects and says his prayers before them night and morning. He 
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is diligent also about the Catechism, because the hours of religious 
instructions are devoted to speaking of God, he learns to love Him 
there, to serve Him better, to sing His praises, there he spends an 
hour or two entirely in His service and it charms the mind of the 
pious child. 

Do you understand now by this description of what true piety 
consists? It is a longing, a hunger, so to speak, for the sacred 
things of God, and for God Himself. 

Thus you can see what a grand thing piety is. Some foolish per- 
sons ridicule those who are pious, but see to it that you never fall 
into this sinful habit, which is at the same time an injustice. 

“Tell me with whom you associate, and I will tell you what you 
are,” says the proverb. By piety we associate with God, through 
piety we become intimate with God, it makes us His beloved friends, 
A pious soul necessarily becomes a friend of God, of Our Lord, of 
the Blessed Virgin, of the saints. What noble company! What 
could possibly be a greater honor than to move in such society? If 
you were on terms of friendship with a royal prince so that he in- 
vited you to his table, and received your confidence, you would 
certainly consider yourself highly honored by such friendship and 
you would not fail to boast of it. And here it is the Lord Himself 
who thus honors you, and those who through piety are in constant 
communication with God have therefore far greater reason for joy. 

Take care, then, never to ridicule or disdain those who are more 
pious than you are, and, on the other hand, never yield to a foolish 
fear of showing your piety in the proper time and place, even if on 
that account some wicked or stupid people should make their re- 
marks about you. Remember that Our Lord was scorned, and that 
He will reward you if you are scorned in serving Him. 

I wish to put you on your guard against a threefold delusion con- 
cerning piety. 

The first delusion is that of imagining that you are sufficiently 
pious. Some girls and boys no doubt are very pious, but the greater 
number should be a great deal more pious than they are. There are 
in your midst children who are fairly attentive, fairly good, fairly 
diligent, who may even do their religious duties thoroughly and 
conscientiously enough, but this is not real piety, because piety is en- 
thusiasm, fervor, zeal, and there many of you are lacking. 

It is painful to admit it but it is nevertheless true, that piety in 
these days is scarcer amongst children than it was formerly, The 
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reason is because you are brought up too indulgently, with too much 
ease; you are often allowed to assume a habit of arguing, of 
fault finding about things of which you have not the proper under- 
standing, and under such conditions piety has difficulty in finding 
a place in your hearts, for it presupposes a simplicity of mind and 
willingness of heart. However the case may be, it is necessary for 
you not to persuade yourself that you are sufficiently pious. 

The second delusion is found in the erroneous belief which some 
people have that piety is not absolutely necessary and that you 
need not trouble yourselves with acquiring it. Do you then expect 
to make your first Holy Communion without real piety? The very 
mention of such a thing is sufficient, I hope, to fill you with con- 
sternation. A First Communion without piety! As well speak of 
a hearth without fire, of a day without light, a summer without sun. 
Holy Communion is the supreme act of piety. Piety, as I told you 
just now, is a sort of divine hunger for God and the things of God. 
Now when should we experience this longing if not at the moment 
when God offers Himself as food to our souls? If Jesus carries 
His love so far as to come to us with such great love and charity, is 
it possible that we should go to meet Him with indifference, devoid 
of emotion, with a cold and unmoved heart? 

No, you will understand easily enough that for such a sublime act 
great piety is indispensable. 

The third delusion is that piety will come of itself, without an 
effort to acquire it. A great error indeed. The apostle St. Paul 
said to his disciples: “Practise piety,” and this, as well as our habit 
of calling our devotions pious practices, is proof that piety is some- 
thing that must be practised. 

Piety is acquired and developed only by constant practice. If you 
wish to become really pious, my dear children, you must set to work 
upon it, you must strive, in the first place, to say your prayers care- 
fully and with attention, to assist devoutly at holy Mass, to say 
your prayers every morning and night, to think of God and the 
saints frequently during the day, especially when doing important 
things and when in temptation, to visit the church when possible, 
and to say the Angelus when you hear the bell. These are some of 
the principal exercises of piety, the very practices that sanctified 
the saints, and which still sanctify innumerable souls. These prac- 
tices have lost nothing of their efficacy. Practise them, and you 
will feel by degres your souls rise toward heaven and take 
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wings, as it were, to fly toward God. And then these practices of 
piety which at first, perhaps, appeared to you monotonous and tire- 
some, will gradually become pleasant. The nearer you approach 
to Jesus, the more you will experience how sweet is His yoke and 
how light His burden, and the more you will long for that blessed 
day when with great and joyful piety you will receive the loving 
Lord and Saviour into your heart, to remain there, let us fervently 
hope, until your piety is finally rewarded by your admission to the 
eternal bliss and joy of heaven. 
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NEW DECREES AND DECISIONS OF THE ROMAN 
CONGREGATIONS. 


I. Ex Actis Pu X. 
The Benedictines and the Missions in Brazil. 

The Holy Father writes to all the Abbots of Benedictine 
Monasteries commending the work of the Brazilian Mis- 
sions; and asking that if any of the religious under their 
charge should volunteer for the work, the Abbot would 
not hinder, but rather help them in the accomplishment 
of their desire. (December 20, 1905.) 


II. From the Sacred Congregation of the Propaganda. 
The Dominican Sisters of Racine, Wis. 

With the approval of His Grace the Archbishop of Mil- 
waukee, the Sisters of the Third Order of St. Dominic of 
the Congregation of St. Catherine of Siena applied to the 
Propaganda for the approval of their constitutions by the 
Holy See. Some few changes having been made, the ap- 
proval is granted for five years “per modum experimenti” ; 
the Institute is accorded its meed of praise, and hope is 
expressed that it will continue to merit the desired approval 
of the Holy See. (May I0, 1905.) 


III. From the Congregation of Bishops and Regulars. 

The Affiliation of Franciscan Tertiaries to the Capuchins. 
Faculties have been granted to the Minister General of 

the Capuchins to affiliate to the First and Second Order 

with participation in spiritual benefits, congregations of 

the Third Order of St. Francis which are not already under 

the spiritual direction of other sons of St. Francis, the 

Friars Minor or the Minor Conventual. 
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IV. From the Congregation of Rites. 


Several DUBIA have been proposed, with the following 
results : 

(a) The Indulgence in articulo mortis is not gained if 
the priest reads it in the vernacular. 

(b) If a priest has recited part of his office with the 
people in the vernacular, as the Litanies on Rogation Day, 
he is still bound to repeat it in Latin, as the obligation of 
saying the Roman Breviary can be satisfied only by re- 
citing it in Latin. (July 3, 1904.) 


V. From the Congregation of Indulgences. 


Indulgenced Prayers. 

1. “O Clementissime Iesu, gratias ago tibi ex toto corde 
meo. Propitius esto mihi vilissimo peccatori. Ego hanc 
actionem offero divino Cordi tuo emendandam atque per- 
ficiendam ad laudem et gloriam sanctissimi Nominis tui 
et Beatissimae Matris tuae, ad salutem animae meae 
totiusque Ecclesiae tuae. Amen.” This prayer is to be 
said after the “Sacrosanctae.” Three hundred (300) days 
each time; plenary once a month. 

2. “Benedictum sit Cor sanctissimum et dulcissimum 
Nomen Domini Nostri Iesu Christi et gloriosissimae Vir- 
ginis Mariae Matris eius in aeternum et ultra.” The same 
indulgences. 

3. “Domina Nostra Sanctissimi Sacramenti, ora pro 
nobis.” Said at public exposition of the Blessed Sacra- 
ment. Three hundred (300) days toties quoties. 

4. “Beati mortui qui in Domino moriuntur. O mi Deus! 
moriendum mihi est certo, sed nescio quando, quomodo, 
ubi moriar; hoc unum scio me in aeternum periturum 
si in peccato lethali expirem. Beatissima Virgo Maria, 
Mater Dei Sancta, ora pro me peccatore nunc et in hora 
mortis meae. Amen.” Three hundred (300) days toties 
quoties. 
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Eprtor oF HoMILetTic MONTHLY. 


Dear Sir: In the next issue of your magazine will you kindly 
solve the following case. A man in a diocese where the stipend is 
only fifty cents always gives one dollar when he desires a Mass to 
be said for his intention. He dies and leaves by will fifty dollars, 
to be given to the same priest to whom he always gave his inten- 
tions, for Masses for his soul. Is the priest at liberty to interpret 
the will according to the donor’s former generosity, and thus say 
fifty Masses, or must he say one hundred Masses, taking the diocesan 
stipend as the law? 

Sincerely yours, 


ONE OF YOUR SUBSCRIBERS. 


Answer.—One hundred Masses must be said. 


LOW MASS ON HOLY THURSDAY. 


We were asked, last year, shortly before Holy Week, by the pas- 
tor of a small country parish, whether it would be lawful for him 
to say a low Mass on Holy Thursday for the accommodation of his 
people, when it was practically impossible for him to carry out any 
of the other ceremonies of Holy Thursday or to say the Mass of 
the presanctified on Good Friday, or to perform any of the sacred 
rites of Easter Saturday. His people, he said, could not attend 
any other church on that day on account of the distance, nor would 
they understand why he did not say Mass on Holy Thursday, even 
though he could not hold services on Good Friday or Holy Satur- 
day. His people were very anxious to hear Mass on that day above 
all others, and to receive Holy Communion, as it was the august 
anniversary of the institution of the Blessed Sacrament, and he was 
very anxious to satisfy their desires, if it were at all lawful for him 
to do so. 

Answer.—Gasparri, tract. can. de Smo. Euch. n. 67, says: “The 
general principle that obtains in the Church to-day is, that Mass may 
be celebrated on any day in the year.” “Haec disciplina viget hodie: 
nempe principium generale est Missam celebrari posse qualibet die.” 
However, the Latin Rite excepts from this general rule, the three 
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last days of Holy Week, viz., Holy Thursday, Good Friday and Holy 
Saturday. But even as regards these three days, there is a great 
difference between Holy Thursday and the other two days. Holy 
Thursday has its own proper Mass, and is not a “dies aliturgicus.” 
Indeed, formerly, three Masses were celebrated on Holy Thursday ; 
one for reconciling penitents to the Church, the other for the con- 
secration of the oils, and a third one in memory of the institution 
of the Holy Eucharist. It is a very ancient custom in the Church, 
that all the clergy abstain from saying Mass on Holy Thursday, and 
assist at this third Mass. And thus the custom was gradually in- 
troduced, that on Holy Thursday a solemn Mass was celebrated, 
and all Jow Masses were forbidden. This is now the general rule 
for the whole Church: private Masses, or low Masses are prohibited 
on Holy Thursday. But this rule again is not so absolute that it 
suffers no exceptions. “Porro Missas privatas feria V majoris heb- 
domadae proliberi est regula generalis; quae tamen non est adeo 
absoluta ut nunquam hac die pro fideliwum commoditate Missas 
privatas celebrare liceat.” (Ibid. n. 75.) 

Among the exceptions, now, that writers on the sacred liturgy 
enumerate, when it is lawful to say a low Mass on Holy Thursday, 
we find the very case as stated in the beginning of this article. 

In the year 1821, the following “Dubium” was laid before the 
Congregation of Rites: 

May the custom be tolerated that obtains in some parishes, es- 
pecially in the country, of celebrating a low Mass on Holy Thurs- 
day, when the other sacred rites, prescribed to be performed on that 
day and on Good Friday, can not be carried out, owing to the lack 
of clergy; or is the custom to be abolished? 

“An toleranda sit consuetudo vigens in quibusdam paroeciis prae- 
sertim ruralibus, celebrandi per Parochum Missa LECTAM Feria V. 
in Coena Domini, quin peragi valeant eadem Feria et sequenti, cae- 
terae ecclesiasticae functiones prescriptae, ob clericorum defectum: 
vel potius abolenda.” 

The Sacred Congregation of Rites made reply, on June 28, 1821, 
as follows: 

Yes (the custom may be tolerated of saying a low Mass on Holy 
Thursday, even when it is impossible to carry out any of the other 
ceremonies) with certain restrictions ; namely, that the Ordinary of 
the diocese endeavor to have the sacred rites and ceremonies of 
Holy Thursday, Good Friday and Holy Saturday carried out ac- 
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cording to the small Ritual of Benedict XIII. published in 1725, in 
all parishes where at least three or four clergy can be had; as re- 
gards other parishes, where there are no clergy, the Ordinary may 
permit for the accommodation of the people, that pastors, having 
first obtained permission each year, celebrate a Jow Mass on Holy 
Thursday, provided the low Mass be said at an earlier hour than 
the Mass in the cathedral or in the parent church.” 

“Sacra eadem Congregatio re diligenter discussa, audito Con- 
sultoris voto, censuit respondendum: Affirmative, et ab mentem: 
Mens est ut locorum Ordinarii quoad paroecias in quibus haberi pos- 
sunt tres, quatuorve saltem Clerici, sacras functiones Feriis V. et 
VI. ac Sabato majoris hebdomadae peragi studeant, servata forma 
parvi Ritualis s. m. Benedictt XIII. anno 1725 jussu edite: quoad 
alias paroecias, quae clericis destituuntur, indulgere valeant ob 
populi commoditatem, ut Parochi (petita quotannis venia) Feria V. 
in Coena Domini Missam lectam celebrare possint, prius quam im 
cathedrali vel matrice, conventualis incipiat. Et ad D. Secretarium 
cum S S mo.” 

This reply of the Sacred Congregation of Rites was approved and 
confirmed by Pius VII. on July 31, 1821. 

If we enquire farther, as to the reason of the present discipline of 
the Church, which forbids low Masses on Holy Thursday, we find 
that it is owing not to the liturgical quality of the day, because Holy 
Thursday has its own proper Mass, but to the reverence due to the 
most sublime mystery of the institution of the Holy Eucharist. 
This reverence is emphasized by the priests abstaining from cele- 
brating the divine mysteries, and receiving Holy Communion, 
after the manner of the laity, from the hands of the bishop or 
parish priest, who says the Mass. For thus they recall more 
vividly the scene of the Last Supper, when the disciples received 
the body and blood of our divine Saviour under the species of 
bread and wine, from the hands of the Saviour Himself. 

“For as our divine Saviour,’ says Benedict XIV., “first partook of 
the divine mysteries Himself, and then gave to His apostles, so tt 1s 
becoming that the priest having first received the Holy Eucharist 
himself, should thereupon distribute it to the other clergy, who are 
attached to the church where the holy sacrifice is offered” (in Inst. 
38). ; 

Since, however, there are many small country churches, where it 
is impossible to carry out the other rites and ceremonies of Holy 
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Week, Benedict XIII. had a small ritual compiled for the use of 
poor parishes, which enables them to have very simple services on 
Holy Thursday and Good Friday and Holy Saturday. And this 
seems to have been the opinion of Benedict XIV., for when he was 
Archbishop of Bologna, he ordained “si vero praeter PAROCHUM 
IN SUA PAROCHIA, sacerdos aliquis. . . . Missam privatim 
fer V., VI., ac Sabato majoris hebdomadae celebrare ausus fuerit, 
ipsum graviter puniemus etc.” 

Again the Sacred Congregation of Rites was asked: “An in Feria 
V. Coena Domini celebrari possit in ecclesia (non in privato valetu- 
dinarii sacello, sed publica in ecclesia) una Missa privata propter 
infirmos, excepta solemni,” answered on March 27, 1773: arbitrio 
E piscopi. 

Again the Sacred Congregation was asked: “An liceat praedicta 
feria V. Missam canere absque alterius hostiae consecratione et 
absque processione.” The reply was: “Affirmative, juxta decretum 
Pit Papae VII., de venia saltem episcopi.” D’Annibale, III., 402, 
not. 20, remarks that in many places the bishop’s permission is not 
asked. 

Fr. Schneider, S.J. interprets the words of the Congregation of 
Rites in the decree of June 28, 1821, “paroeciae quae clericis des- 
tituuntur” in this wise: “By parishes without clergy are meant not 
only parish churches, but other churches that rank lower than parish 
churches, but which have a priest attached to them, chapels in hos- 
pitals, in prisons, churches or chapels of small convents, of men 
or women, if they be cloistered and have their own priest and have 
the permission to reserve the Blessed Sacrament.” (Manuale sacer- 
dotum, p. 532.) 


To this Gasparri (de S S mo. Eucharistia, vol. I. n. 81) adds that 
in practice, a low mass without any other ceremony, on Holy Thurs- 
day, may be said in the chapels of nuns who are in no sense cloistered, 
if it be inconvenient for them to go to the parish church, v. g. 
Sisters of Charity. 

To sum up, therefore, we say that in churches where there is 
only one priest, he is obliged to follow the small Ritual of Benedict 
XIII., if he wishes to hold services on the three last days of Holy 
Week. But if this is impossible, and he desires only to say a low 
mass on Holy Thursday, and to consecrate only one host and to 
have no procession of the Blessed Sacrament, then he is, generally 
speaking, obliged to get his bishop’s permission for this, each year. 








